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PREFACE. 



The following pages owe their origin to a 
paper read by the Author at Sheffield, before 
the assembly of the Congregational Union. 
The book, however, is more than an expansion 
of the paper, as new topics have been introduced. 
The importance of the subject may be inferred 
from its selection by the Committee, and from 
the general opinion expressed that the discussion 
of it was, to quote the language of one of the 
delegates, ^^ long due, if not over due." 

The Author has viewed the subject of public 
worship in its relation to the present age, and, 
in doing so, has asked some few questions, which 
he feels himself unable to answer, but which he 
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hopes will elicit the enlightened judgment of 
others. In adopting this plan, he has not departed 
from the spirit of the resolution passed at the last 
meeting of the Union, " That the cordial thanks 
of this assembly be presented to the Rev. J. S. 
Pearsall for the valuable and suggestive paper 
now read ; that he be requested to place it at 
the disposal of the Committee for publication ; 
and that the subject it embraces he now open to 
frank and full discussion.'* 

The writer would prefer to address his work, 
not to ministers of long experience (although 
they, knowing the difficulty of the task, might 
be among the most charitable of his readers), 
but to younger men commencing their ministry, 
for tp such the criticisms could not appear per- 
sonal, but as intended to prevent rather than 
correct faults. He is led to expect encourage- 
ment from this class of readers by the kind 
reception which he met with some years since, 
when giving an address on public worship 
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before the professors and students of a minis- 
terial college. 

Improvement in our public worship depends 
upon the laymen, as well as on the ministers. 
The contents of this book are therefore re- 
spectfully addressed to all office-bearers in the 
churches, and to those taking active part 
in prayer-meetings and other public religious 
services. 

Public worship, whilst expressing the grand 
distinctive truths of the Gospel, should be 
catholic in its spirit and promotive of union. 
It is, therefore, scarcely necessary to say that 
this book is not addressed to one section 
of the church exclusively. The Author may 
here state the pleasure he has had in conversing 
with members of different denominations on 
some of the topics of this book, and that he is 
grateful for their good wishes. 

Some of the strictures may seem to con- 
demn him who has written them; but it is 
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with authorship as with preaching, that if a man 
never taught until he came up to his own ideal, 
he would for ever remain a useless mute. The 
wish that ministerial life could be commenced 
anew, with its later gathered experiences, is vdn ; 
better is the resolution to " set up waymarks" 
for the warning and encouragement of others 
who may follow. 

Should any reader be willing to forward to 
the Author valuable suggestions on the sub- 
ject of public worship, he will be sure of re- 
ceiving the best thanks. 

Pimlicoy 1867. 



CONTENTS. 



CHAPTER I. 

Introbtuttott. 

Past and Present. The Old Meeting-house. Our fathers served their 
generation. What our Architecture and Worship should not be. 
Improvement in Public Worship a safeguard against Ritualism. 
Due to our children to take away stumbling-blocks. These not the 
offence of the Cross page i 

CHAPTER 11. 

tZT^e fSMsXtx eonftutttng l^eligiotut ^erbire. 

Jewish and Christian worship. The Leader of the Service. Pitt 
Canning. Chalmers. £ishop Ellicott. How Paul met the 
Ritualists of his day. Modern Ritualism not cast out by Rationalism. 
"We have an Altar" /«?' 7 

CHAPTER in. 

No surrender of extemporary prayer. Its alleged defects preventible. 
Premeditation of the public prayer considered. Distractions in a 
vestry. Deacons praying with their minister . . page i^ 



viii Contents. 

CHAPTER IV. 

^Public ^Ptapn:— continueli* 
Difficult for congregations to join in some prayers. The rationale. 
Analysis of public prayer, with illustrations and examples, in fourteen 
particulaxB. Praying with and for the people, and the question of 
unconverted hearers. Prayers on special occasions: — Opening of 
Churches, Ordinations, Missionary Services. Principles rather than 
rules page 17 

CHAPTER V- 

M\^t iPuhlic i^ea^ins of tfje Scriptures* 

Dean Alfbrd on reading in the Synagogue. The Primitive Chufch. 
The Lector. Suggestions for a regular plan of reading. The 
pew Bible. Why so little reverence and profiting. The public 
reading in relation to modem controversies. Our Lord as a public 
reader page 40 

CHAPTER VL 

^t ?PuhItt tJTeaci&mfl oC tJ^e Sanctuarg* 

Various modes of teaching. The sort of Exposition wanted. Lord 
Bacon. The relation of the sermon to worship. False notions of 
intellectual preaching. Preachers of the Reformation. The Church 
Congress at York: — Dogmatic teaching in the pulpit — ** Scheme 
for an order of preachers." Preaching Christ . . page $0 

CHAPTER Vn. 

tZTlje Serbice of Song. 

State of hymnody in the time of Isaac Watts. Sir Roundell Palmer on 
Watts, Chas. Wesley, etc Andrew Fuller on singing the words of 
Scripture. A psalter of inspired Songs set to Music. How to select 
the hymns. Improved Singing. Haydn on cheerful music. Some 
tunes sound like performances. What a tune should express. The 



Contents. ix 

question of volantaries. Unemployed musical talent. On Singing 
Classes, Church Choirs, Family Choirs. Irreyerence in singing. 
Faulty commencement A plan suggested. The histoiy of Church 
Song and Reyivals page 60* 

CHAPTER VIII. 

Different titles. Symbolism of the Old and New Dispensation. Ultra- 
ritualism. Unguarded expressions at the Table. Why some 
ministers excel at this ordinance. Morning and eyening obserrance. 
Things that distract the communicants. Spectators. The Supper 
in relation^ to children. Infrequent attendance of some communi- 
cants. The Second Advent should not be forgotten. The Real 
Presence. A thankful heart page 87 

CHAPTER IX. 

I. Seeming trifles. .2. Intervals. 3. Attitude. 4. The Voice. 5. Punc- 
tuality. 6. The philosophy of arrangement. 7. Silent Prayer. 
8. Children in the Sanctuary. 9. The poor and uneducated, page 104 

CHAPTER X. 

^pfrihml Utte essential to iPttbUc SSEorsj^qr. 

Forcing by artificial means. Spontaneity of Spiritual Worship. Not a 
sensuous worship but a living fellowship with Christ More homage 
due to the Holy Spirit. Hindrances from modem Society. Illus- 
tration from Mr. Gladstone page isi 

CHAPTER XI. 

Declaration of Dr. Manning. Our worship the best refutstioo. The 
pattern of things in the heavens p^gf ^^7 



Contents. 



CHAPTER I. 

®n some Controberteli joints. 

If in every large town, one Free Church -should have a reidsed liturgy. 
The audible Amen. The Lord's Prayer. The wrong method 
of alternate reading. Calvin, Knox, Dr. Cumming, Binney, Alford, 
Green. Danger of formalism page i^i 

CHAPTER 11. 

IPrfmttiSje and Motittn ISSKaxs^ip. 

Facts stated. False Inferences. Errors in opposite directions. << Graves 
which appear not " page 141 

CHAPTER III. 

The Leader. John teaching his disciples to pray. How to stir up the 
gifts of young men. A plan adopted in a country church. Sug- 
gestions for conducting prayer meetings. Causes of small attendance . 
Female Prayer Meetings. A proposal .... page 145 

CHAPTER IV. 

V^tAs id tarCtirxd jFamt^ WLtm^vpi 

Causes of indifierence. Importance of domestic worship. Appreciation 
of it by servants and others. Suggestions for making it interesting 
and profitable. Helps for those who wish to pray extempore. The 
Domestic Sanctuary of the Rev. Thomas Scott Encouraging 
testimony for Parents, Masters, and Mistresses. A cottage 
scene . page 148 



PUBLIC WORSHIP. 



"^> 



PUBLIC WORSHIP. 

CHAPTER I. 

Sntrotiuction. 

" That no man put a stumbling block, or an 
occasion to fall, in his brother's way." Here 
is the key-note to the following dissertation, and 
our apology for free inquiry. 

What, it may be asked, has prompted the 
recent reform in our Church architecture, but 
the conviction of a want of adaptation to the 
advanced state of society ? The old meeting- 
house, when of ancient date, justly gives no 
offence ; for it speaks of the historic past, and 
serves for a memorial that the wall was built 
" even in troublous times." For Nonconform- 
ists in the present day to select sites in the 

^f B 
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"lanes of the city," and to erect the meanest 
buildings, would do violence to the aesthetics 
of religion, cause our principles to be mis- 
understood, and multiply stumbling blocks in 
the way of men of education and taste. Dr. 
South sarcastically said, that if God had no 
need of men's learning. He assuredly had no 
need of men's ignorance ; we may say, if any 
Christian men do not care to gratify the eye, 
let them not. make a virtue of offending it 
by a wilful violation of that law, according to 
which God made everything " that is pleasant 
to the sight." 

No opinion is here offered on the best style 
of architecture, except that, however plain> it 
should be true to some recognised Order. The 
structure should not be an imitation of the 
Temple, which was symbolic, and which at the 
close of the ritualistic dispensation was razed 
to the ground — not by accident, but by the 
wise providence of God. It stood only " until 
the time of reformation." What need then 
have we of altars, and chancels, as if " the 
way into the holiest of all was not yet made 
manifest"? Rather would we learn a lesson 
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from the simpler structure of the synagogue 
and the "upper room." 

But we pass from the material to the spiritual, 
from the building to the worship. And, as we 
enter within the porch, we would ask whether 
our modes of public worship are altogether 
adapted to the present age — whether it is " the 
offence of the Cross " or the offence of de- 
nominational traditions that makes our service 
distasteful to many of the undecided; whether 
devout men 'do not feel a want somewhere in 
the service. 

This question is more important than that 
of architecture, and must not be silenced by 
the reply that a like complaint is made in other 
churches. Our wisdom is to find out wherein 
improvement may be suggested. 

Is our error deficiency or excess? Must 
we add or take away ? — learn, or unlearn ? 
Is our service sufficiently simple, spiritual, 
devout, free from the very appearance of cant ? 
Does our public worship lack power, impres- 
siveness, grandeur ? Is there any excess of 
denominationalism, and want of catholicity? 
Is the service natural and flexible? or is it 
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conventional and stiff? Is any part vulgar, 
and likely to create, as Foster would say, " the 
aversion of men of taste to evangelical religion ? " 
Does our worship go down deep into man's 
nature — far below mere accidental distinctions 
of rich and poor, learned and illiterate ? Like 
the Bible — the universal Book — does it find an 
echo in every breast — supplying what every true 
worshipper requires? 

Questions like these are rising in the minds 
of thoughtful ministers and laymen. They 
must be examined. Necessity is laid upon us 
by the example of others. The subject of public 
worship is a " present truth." 

Episcopalians complain of neglect and sloven- 
liness which have crept into their services ; and 
are alive to the importance of making public 
worship a greater power. Shall we condemn 
their zeal ? Shall we uncharitably impugn their 
motives ? Instead . of vituperation, shall we not 
rather seek to show them a better way ? What 
we deplore is their mistaken judgment. Accord- 
ing to our notions of Christ's truth, many of 
them lose sight of the spirituality of religious 
worship, and resort to that which is sensuous. 
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Their appeals to the senses intensify the feel- 
ings, but without reaching the heart and con- 
science. Emotions thus excited are most 
delusive, and lead men, as at an Oratorio, to 
suppose their affections are set on things 
above, when the next hour testifies to their 
sinful indulgence. 

We ask then for no religious worship of. sen- 
timentalism — no sensation service. It is easy to 
make some persons weep at our worship, but 
only like little children who cannot tell why 
they cry. Our worship must have intellect 
and heart. The true worshipper worships God 
in spirit and in truth, and has no confidence 
in the flesh. 

Still we must not be satisfied with a cold, 
meagre service — one that appeals to the in- 
tellect or conscience, but leaves out the affec- 
tions or even the imagination. Worship is the 
homage given by our entire nature. Man is a 
harp, not of one, but of many strings, and all 
the chords of his spiritual nature must be touched 
and made to vibrate, if the music of the soul is 
to be felt and heard. What would be our sutt 
prise if the organist of a cathedral, through 
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ignorance or indolence, used only one stop of 
his magnificent instrument. 

We must have our penitential confession — our 
cheerful thanksgiving — our lofty praise. We 
want not the worshippers to crawl like worms 
cleaving to the dust, nor to rise with broken 
pinions ; but to soar into high heaven — for 
devotion to have wings, not folded, but out- 
spread for flight. 

We wish our Sanctuary Service to realize the 
meaning of the word worship ; that the people 
should say one to another, not. Come, let us 
go and hear the preacher, but " O come, let us 
worship and bow down ; let us kneel before the 
Lord our Maker : for He is our God, and we 
are the sheep of His pasture." 



CHAPTER 11. 
Ei)e Hmteter tontiucting ISeltQious Serbtce. 

The pattern of Christian worship is not the 
tabernacle or temple. We see not Aaron 
entering as God's high priest within the veil, 
whilst the people are standing without, waiting 
for the return of their intercessor, but Paul, 
the apostle and servant of Jesus Christ, calling 
the people " Brethren," — saying, " Let us draw 
near " — minister and people, — all entering 
within the veil with the " common suppli- 
cation," — Paul kneeling down and praying 
^^with them all." 

Our churches have no part screened off as 
the chancel, for we believe that the entire 
church is a chancel, and that all the worshippers 
are " a holy priesthood, to ofFer up spiritual 
sacrifices acceptable to God by Jesus Christ." 
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This doctrine we defend as vital, and yet 
at times we may seem to violate it — probably 
only in appearance. The minister may dis- 
claim all priestly assumption, and yet may 
appear to the people to have a priestly 
presence ; he may seem like one praying for 
the people, rather than with them ; as a minister 
conducting worship on their behalf, as if the 
sacrifice of praise might be vicarious, and he 
a vicar ; we sometimes hear of the minister 
'^performing Divine worship." 

Such an impression is baneful ; the people 
care not to join in the service, they feel the 
responsibility shifted, often attribute occult 
power to the minister, and trust to a false 
foundation. We have need to beware that 
none of us fall into the error which we con- 
demn in other communions. The spirit of 
ritualism may prevail in a church that makes her 
boast of extemporary prayer and simple worship. 

Let the leader of public worship study his 
own character, and carefully guard against all 
personal obtrusiveness. This obtrusiveness may 
arise from tones of voice, which, although suit- 
able for preaching, are not sufficiently subdued 
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and reverential for prayer ; the key is not so 
lowered as to contrast prayer with preaching — 
speaking to God with speaking to men. Per- 
sonal obtrusiveness may be noticed in artificial 
and violent gestures, unsuitable for a suppliant 
addressing a king. Personal obtrusiveness is 
often owing to distress on the countenance 
arising from some anxiety in the breast : the 
people notice that, as soon as the minister 
says, "Let us pray," a dark cloud settles on 
his brow, as if he were afraid to approach his 
Father in heaven, or doubted whether he 
would be heard, or shared the dread, felt 
when Aaron went within the veil, "lest he 
die: "sometimes it is only a passing cloud 
at the commencement of the supplication : 
the face soon recovers its serenity, and even 
becomes radiant with the light of God's counte- 
nance ; though " the man of God " " wist not 
that the skin of his face shone while he talked 
with Him :" the first impression, however, 
on the minds of the fellow-worshippers was 
depressing. 

The public teacher is marked out from the 
people. Yet is it not the perfection of preaching 
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to excite such deep interest in the sermon that 
the people shall lose sight of the preacher? 
Wilberforce, in his critique pn the eloquence 
of Pitt and Canning, writes, " There was always 
this great difference ; you never forgot it was 
Canning while he was speaking, but Pitt often 
made you forget the orator in his subject." 

Should not the spirit of self-obliviousness be 
cultivated, especially in prayer — that minister 
and people may think of no one but God ? 
The minister remembered at such a season is 
man standing between God and the congrega- 
tion, and hiding Him from them. The manner 
should be natural, and free from mannerism. 
The minister is to be the mouthpiece of the 
congregation. The people should hear a voice, 
but see no man. 

Such was Dr. Chalmers : *' There was in all his 
ways a certain beautiful unconsciousness of self, 
an outgoing of the whole nature that we see in 
children, who are by learned men said to be long 
ignorant of the Ego, blessed in many respects in 
their ignorance." 

Dr. EUicott, Bishop of Gloucester, referring 
to the Ritualism in the Church of England, 
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says: "We may further trace a righteous 
repugnance and deepening opposition to that 
implied or avowed disbelief in the supernatural 
which is such a serious and, I fear, prevailing 
characteristic of the times in which we are. 
We may see, too, in the movement — and, so 
far, with sympathy — a loyal antagonism to the 
secretly persuasive Socinianism of our own sad 
days, that secret denial of our own dear Lord 
that carps at His incarnation, and calls in 
question His Godhead, daring even to doubt 
the full propriety of prayer to Him who sitteth 
at the right hand of the Father, Lord and King 
for ever." 

The present movement, says the Bishop, is 
** one of re-action." Truly. The worship that 
divorces all priesthood is ill adapted to meet the 
wants of fallen nature, and men ignorant of the 
Lord Jesus will place false reliance on the 
minister. In vain we oppose altars and priests 
in our churches, unless we practically show in 
our Service that we have " an altar, whereof they 
have no right to eat which serve the tabernacle," 
and that *' we have a high priest over the house 
of God." 
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Such was Paul's mode of reasoning with the 
Ritualists of his day. He would admit, as we. 
do, that the worship could not be conducted 
without the presence of the priest, to receive the 
confession, grant the absolution, and pronounce 
the blessing ; at the same time, he would pro- 
test that he was not that priest, but that he 
was sent to bear witness of Him. 

Instead of eliminating from the phraseology 
of public prayer and song all allusions to sacrifice, 
let us rather learn a lesson from the apocalypse 
of the heavenly worship. 

Our public worship will most honour the 
Lord Jesus, show forth the supernatural, meet 
the necessities of the worshippers, and remind 
the minister that he is a man ** of like passions '' 
with his people, when it prominently points to 
Jesus as "Priest upon His Throne," and does 
not dare " to doubt the full propriety of prayer 
to Him who sitteth at the right hand of the 
Father, Lord and King for ever." "In the 
name of Jesus, every knee should bow." Jesus 
only is " the Minister of the Sanctuary." 



CHAPTER III. 
public ^Prager* 

With many individuals, the preaching of Non- 
conformist ministers is much preferred to their 
public prayers. Does this arise from a prejudice 
against extemporary prayer ? If so, we cannot 
help it. With all the alleged defects of free 
prayer, we cannot give it up altogether, nor 
retain it only as a supplement to a printed 
form. Ecclesiastical history warns us that the 
surrender would tend to wither our Church 
life and usefulness. 

Some of the supposed defects are indeed 
hindrances to public worship ; but might they 
not be prevented by more adequate preparation ? 
PTe want not less preparation for the sermon^ 
but more preparation for the public prayer. 
The preacher who rushes into the pulpit. 
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and utters anything before his fellow-men, meets 
with merited rebuke ; what censure then is too 
severe for the man who undertakes to be 
the mouthpiece of the congregation in prayer, 
and is so rash as to " be hasty to utter any- 
thing before God." Very few ministers in 
the present day would apply to the subject of 
preaching the passage of Scripture — " Take no 
thought how or what ye shall speak ; for it shall 
be given you in that same hour what ye shall 
speak. For it is not ye that speak, but the Spirit 
of your Father which speaketh in you." And 
shall we apply the passage to our public prayers ? 
We speak not of special seasons, when in preach- 
ing and in prayer we may be denied a minute's 
preparation. We believe it shall then be given 
us in that same hour what we shall speak. 

The extent of preparation for public prayer 
we venture not to prescribe. Some ministers 
will, by devout meditation, seek the spirit of 
prayer ; others will not only feel, but think out^ 
the burden of their supplications ; others will 
make brief notes ; others will occasionally write 
out a prayer, not to be read, but as discipline 
for the mind in attaining and preserving the 
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style of composition suitable for public prayer ; 
all will, if true ministers, try to pray from the 
heart, and rely on the promptings of the Spirit. 
The objection sometimes raised to any prepara- 
tion is the fear lest the prayer should smell of 
the study lamp — the midnight oil. Our reply 
is that when the lamp is well trimmed we do not 
smell the oil, but only see the light. Educated 
ministers admit that if they had more time to 
revise the sermon, it would be more simple, and 
natural. So it may be said of prayer. Possibly 
the best preparation would be the appropriation 
of a part of Saturday afternoon to visiting the 
sick, and reading some devotional work. 

The minister who leads the public prayers of 
the sanctuary twice every Lord's day, will need 
preparation, or he will soon lose living fresh- 
ness ; variety will give place to sameness ; stock 
phrases and misquotations will be stereotyped ; 
his own heart will become stiiF and cold ; and his 
congregation begin to ask what is the superiority 
of the hasty unwritten form, to that revised and 
printed in a book. 

Is it not possible that sometimes a minister 
may lose in the vestry what he had gained in the 
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study ? The high devotional temperature of his 
soul has been suddenly lowered by some depress- 
ing, chilling word ; and the public prayer, which 
depended for its power on calmness, has suffered 
still more than the sermon. Let deacons lock 
the door against all intruders, and allow not a 
word nor a look that would distract. The most 
sensitive of all creatures is the minister imme- 
diately before and after service ; it is his sen- 
sitiveness that makes or unmakes him, according 
as it is or is not rightly directed and guarded ; 
even Luther could never enter the pulpit without 
trembling. We respectfully commend, after long 
and happy experience, the plan of deacons uniting 
in prayer with their minister, and affectionately 
commending him to God, and to the Word of 
His grace ; then retiring from the vestry. 



CHAPTER IV. 

public Ij^xW^tX— continued. 

There are some public prayers in which the 
worshippers are conscious that they cannot easily 
join. Why, they are unable to say, for these 
very supplications have been devoutly pre- 
sented to the Father, through Jesus Christ, 
by one Spirit. A careful analysis would pro- 
bably supply the reason, by detecting some 
violations of the laws of mind, if not of doc- 
trinal truth. The skilful musician will study 
the peculiarity of his instrument, as well as that 
of the piece to be played ; so will the preacher 
acquaint himself not only with the Truth, but 
also with the laws of mind with which he has 
to do ; ignorant of human nature, how can he 
expect to sweep the chords of the human heart, 
and bring out its music, in the tone either of 

c 
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sigh or of a rapture. The principle applies to 
the minister when praying as well as preaching. 

We desire not to lay down any conventional 
rules, nor to ask conformity to any one model. 
The prayers in the Bible, like other utterances 
of inspired men, show great diversity. " The 
style is the man ;" and the best remedy for errors 
is higher cultivation of mind and heart. 

It may be well to point out some of the defects 
often noticed in public prayers. These may be 
of different magnitude, but all are departures 
from some truth or law, as those will admit 
who study the rationale of the subject. Some 
of our remarks may be applicable to private 
devotion, but we propose the following questions 
in reference to public prayer. 

I. Ought not our public prayers to be 
addressed exclusively to God, and never to 
the congregation ? " We are convinced," 
says a writer,* " that, oftener than not, the 
minister is deceived no less than the people, 
and imagines himself to be praying, when in 

• *• Cautions for the Times.'* 
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reality he is delivering what may be called an 
oblique sermon — when he is addressing himself 
not to God, but to the congregation ; and 
conveying to them, under the form of a prayer, 
the doctrines and sentiments, the exhortations 
and reproofs, which he wishes to impress on 
their minds. We believe that the greater part 
of those who have had the requisite experience 
in this matter can testify that, generally 
speaking, what is called the extemporary prayer 
in a congregation is both uttered and listened 
to much more as a sermon to the people than 
as a joint supplication to the Deity." 

a. Ought not our public prayers to be 
addressed to God as a living, personal Being, 
who is in our assemblies ? Some prayers seem 
to savour of pantheism, and to regard God as 
an impersonal being, or as a cold, heartless 
ruler, afar off. The prayer is often about 
God, but not direct to God. In the beautiful 
models of prayer recorded in the Bible we find 
the expressive words of address, "O Thou," 
" O Thou that hearcst prayer," " Give ear, O . 
Shepherd of Israel," " Thou that leadest Joseph 
like a flock ; Thou that dwellest between the 
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cherubim, shine forth/' " Praise waiteth for Thee, 
O God, in Zion ; and unto Thee shall the vow 
be performed." 

The direct address of petitions to God would 
concentrate our thoughts, draw them off from 
the creature, elevate the soul, and make us 
feci that we were in the presence of Him with 
whom we have to do. The Jews were reminded 
of this truth when, on their bended knees, they 
looked " towards Jerusalem " — the holy city of 
the local manifestation of the universal God. 
Christians approaching the throne of grace 
need not turn to the East, but, with the eye of 
faith, look to their great High Priest, who has 
passed into the heavens — in whom " dwelleth all 
the fulness of the Godhead bodily." 

It may be observed that, in the prayers of 
Scripture, the name of God is never mentioned 
as a mere expletive, nor repeated with the 
frequency that denotes undue familiarity. 

3. Ought not our public prayers to be 
definite in their aim ? " Bathsheba bowed and 
did obeisance unto the king ; and the king 
said. What wouldest thou?" Esther obtained 
favour in the sight of Ahasuerus; "Then 



Prayer. 21 

said the king unto her. What wilt thou, queen 
Esther ? And what is thy request ? " But 
what if these queens had come not prepared 
with their requests ? And shall we " come 
into the King's presence, and stand before the 
King" — "the King of kings" — without knowing 
what is our request? As the mouthpiece of 
the congregation, ought we not to know what 
should be the common supplication ? 

4. Ought not our public prayers to be logical 
in their arrangement? Yet has the suppliant 
never jumbled together his thoughts, gone back- 
ward and forward, and had several conclusions ? 
Illogical order of ideas and words is contrary to 
the laws of nature, and creates ajar in the minds 
of a congregation; it gives pain when listening to 
a sermon, but still more when in prayer we are 
required not only to listen, but to join in the 
petitions. Such jolting prayers cause much 
unrest in the mind. Public prayer may contain 
the best thoughts, but may be powerless from 
want of arrangement. 

5. Should not the public prayer be progres- 
sive? We do not like to look always on a 
plain, even though it be well watered. We 
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ffrcfer (xxascxfidlT to wscad m mocntam, hofw- 
ever rugged be its skk. It is wcansomc to hear 
a. sermon that is ooc connnoous krd; acd not 
Was so is it with m prayer. Wc have somedn^s 
marked the derout and earnest man, how he has 
gradually lifted up his heart, midl m holy eleva- 
tion has been felt ; he rises ''finom glory to glory,** 
and seems by his appearance to say, '* Bdiold, I 
see the heavens opened." 

Still, in public prayer something like restraint 
most be put upon our flights; it must be the 
minister and congr^ation riang amultaneously 
— all ascending the mount together— each he^ung 
his brother upward. A minister may at times 
express himself in devout strains, ht above 
the aspirations of his congregation, leaving them 
below wondering. His prayer has been like 
some injudiciously selected hymn — more fit for 
the closet. It was well for Moses to be alone 
with God on the Mount, and for the people to 
remain at the base ; but not so for the minister 
and congregation. There must be agreement 
and sympathy. 

6. Ought not public prayer to be marked by 
severe simplicity? We desire not anything 
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commonplace but the best thoughts, clothed in 
language most transparent, and easily understood. 
A rhetorical passage or a fine word will inter- 
rupt the devotion of the people, and prove a 
stumbling-block in the ascent heavenward. 

When the right word is selected, the mind of 
the people will think only of the idea it conveys ; 
the word will be as the clearest glass, through 
which is seen the beautiful landscape ; the window, 
the medium of vision, itself being invisible. 
Ought it not to be said that in his public prayers 
** the preacher sought to find out acceptable 
words ? " A person thanking a minister for his 
prayers, remarked that he expressed her wants 
precisely, that his words translated her feelings 
better than any of her own, and at the same 
time quickened them. " How forcible are 
right words!" A great writer has said that 
the style for the pulpit is *^ dignified talk;" 
and the phrase well suggests the style for 
prayer, which is respectful speaking to God. 
This simple, universal language commends itself 
equally to the poor and the educated. 

The following extract from Blackwood's 
Edinburgh Magazine, written at the time of 
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national grief, will be read with profit. **We 
must not usurp the preacher's office; yet not 
least remarkable among the signs of this time 
of mourning has been the leading paragraph of a 
political daily newspaper, closing with words of 
solemn intercessory prayer. 

" ^ Almighty and most merciful God, who 
art the Helper of all that put their trust in Thee, 
look, we beseech Thee, on the sadness and 
sorrow of our beloved Queen. Comfort and 
sustain her with Thy presence ; be a light to her 
in darkness; bind up her broken heart; help 
her to cast all her care on Thee ; and bring her 
again into Thy house with a song of thanks- 
giving, through Jesus Christ our Lord/ 

" We heartily commend the prayer," says the 
writer, ^* as a model to our ecclesiastical autho- 
rities ; its simple and earnest language forms a 
remarkable contrast to those elaborate and un- 
fortunate productions which are imposed upon 
the public by authority on such occasions." 

7. Ought not public prayer to be free from 
religious controversy, and from denominational 
nomenclature ? It must be the devotional exer- 
cise in which the universal Church can unite. 
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It is an interesting fact, that whilst Christians 
of different names may dissent from views ex- 
pressed in the sermon, they generally agree in 
the brother's prayer. The reason is, that prayer 
deals largely in the language of the affections, 
and that these are greatly alike in all Christians. 

8. Should not public prayer avoid explanations 
and declarations ? We need not inform God. 
A theological student in Edinburgh, named John 
Brown, afterwards known as Dr. Brown, once 
introduced into his prayer the words, " That 
through death He might destroy him that had 
the power of death, that w, the devil'* The 
venerable professor. Dr. Lawson, walking home 
from the hall with this student, wisely and 
kindly said to him, ** John, my man, you need 
not have said, ' That is the devil ;' you might 
have been sure that God knew whom you 
meant." Happy should we be to have such a 
kind counsellor who would tell us our faults 
in prayer ; not, however, on the housetop, nor 
before all the people, but " alone.'* 

9. Ought not public prayer to be addressed to 
God as Father and King ? The suppliant should 
have the feeling of the child and the subject ; the 
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freedom and loving confidence far removed from 
that legal, slavish spirit pervading some prayers; 
and yet the reverence which prevents those 
familiar expressions, which savour of a glibness, 
or a talkativeness with God ; God allows us to 
speak to Him, but never to be talkative. 

What a beautiful example of love and re- 
verence our Saviour sets us in His prayers. Hear 
Him saying, "O righteous Father," " O Father, 
Lord of heaven and earth." If God's own Son 
thus reverently addresses His Father, shall we not 
say, " Our Father which art in heaven, hallowed 
be Thy name ? " 

We may add that a like feeling should be 
cherished in addressing the Saviour. The 
luscious expressions found in some of the old 
hymn-books, and which used to be introduced 
into prayer, are happily obsolete. The familiar 
manner in which some pronounce the name of 
Jesus is not likely to call up a reverential feeling 
in the congregation. The apostles never so 
spake, either in their preaching, or when they 
bowed their knees to the Father of our Lord 
Jesus Christ, Like Stephen, let us see " Jesus 
standing on the right hand of God," and address 
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Him as " Lord Jesus." " At the name of 
Jesus every knee shall bow." 

10. Might not public prayer contain allusions 
to passing events, and the incidents of daily life ? 
Should not the requests of individuals or families 
for the prayers of the congregation be en- 
couraged? Petitions, hritfznd judicious at such 
times, give a reality to prayer, make us wait 
for an answer, and expect it. How many 
ministers have had answers to public prayer 
as striking as those at Crosby Hall. 

Our prayers, by their vague generalities, are 
at variance with the prayers in Scripture, and 
lose much power. How touchingly minute is 
Solomon's prayer, **or if there be caterpillar.^* 
Dr. Chalmers speaks of Doddridge's prayers 
as " business-like.*' 

11. Ought not public prayer to be free 
from all personalities ? One illustration is that 
suggested by the command, " I will, therefore, 
that men pray everywhere, lifting up holy hands, 
without wrath and disputation." Another illus- 
tration is when persons are alluded to in prayer 
out of compliment, or from motives of worldly 
interest. Another, when the minister avails 
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himself of the opportunity of prayer to tell 
the people something about himself: — a student 
was asked by a minister, now deceased, to preach 
for him, but preferred to be a hearer ; through 
the medium of the public prayer, the people 
were informed that the request had been made 
and declined; the student was himself struck 
with the indiscretion of a man usually strict 
in conducting public worship. Other instances 
belonging to this class of improprieties, and 
which may be regarded as taking liberties with 
God, might be added. 

What shall we say to the practice of 
"praying at a person," and marking him out 
in the congregation, instead of telling him his 
fault alone ? We have no wish that the pulpit 
should be a Mount Ebal, and that the amen 
should be put to the minister's curse. 

Says a writer,* "Intercessory prayer forms 
a proper part of the public devotions of the 
Church. Yet, when an indiscreet man rises 
publicly to ask God to forgive other people's 
sins, there is great danger lest his prayer should 

• *' Cautions for the Times." 
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degenerate, not now into an oblique sermon for 
the instruction of his hearers, but into oblique 
sarcasm or invective, designed to confute or to 
annoy those who differ from him in opinion. 
And the same effect may be produced even 
when the prayer appears in its form to include 
the officiating minister and his congregation ; for 
example, if he implore of God to forgive the 
sins of the nation in passing such and such 
laws — laws, perhaps, which he himself and the 
majority of his hearers disapproved, and had 
opposed." The writer adds a quotation from 
" Eraser's Magazine," in which there is an 
allusion to a popular American preacher, who, 
disapproving of a certain act of his Government, 
offered up the following public petition : — -" O 
Lord, grant that we may not despise our rulers, 
and grant that they may not act so that we 
cannot help it." 

Nonconformists are known to be loyal and 
patriotic ; but it is well, however, especially in 
times of political excitement, carefully to 
select our words when praying for the nation. 
Need it be added, that every Sabbath interces- 
sion ought to be made '* for kings and for 
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all that are in authority;" and that a healthy 
influence would be exerted by ministers praying 
for the magistrates and other authorities of their 
own town ? 

12. Ought not public prayer to be marked 
by brevity ? Amplification is not needed, as 
the thought is supposed to be familiar, and the 
language that of emotion, which is easily under- 
stood. Compression will impart a charm, by 
giving vigour and freshness even to old 
thoughts. 

Sometimes a prayer is spoken of as "very com- 
prehensive," and therefore necessarily long. But 
do not some of these *' comprehensive prayers," 
like some "comprehensive sermons," that are said 
to '^exhaust the text," really show that the brother 
has never thought what he might wisely leave 
out, but only what he could introduce, whether 
relevant or otherwise ? Were we sure of seeing 
our congregations twice on the Sunday, the topics 
of prayer might be divided. But allowing that 
in every public prayer certain themes must be 
included, may not many petitions be grouped 
together in the fewest words ? At one service 
more prominence may be given to one or two 



Prayer. 31 

topics, and otiiers only slightly alluded to. This 
plan would secure the benefit of variety as well 
as brevity. 

At the prayer meetings during a recent great 
revival, the suppliants were asked not to exceed 
five minutes, but what memorable answers were 
returned to these short prayers ! On the Con- 
tinent, one of the converts made the beautiful 
remark, " Before our conversion we used to 
pray, as many do, in circles, but now we pray 
in strdght lines." Strong feeling, unlike languid 
emotion, seeks expression in fewest words, and 
gives directness to the petitions. 

To the objection, sometimes raise.d, that we 
limit ^' the Holy One of Israel," we reply that 
the Holy Ghost Himself has said, " God is in 
Heaven, and thou upon earth ; therefore let thy 
words be few." Reference might also be made 
to the prayer which our Lord taught His dis- 
ciples, as a model of conciseness — ^the omission 
of all that is irrelevant. He who gave His 
disciples this short yet comprehensive prayer 
"went out into a mountain to pray, and con- 
tinued all night in prayer to God." This, 
however, was His private prayer, the other 
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social or public ; *' Our Father which art in 
heaven." Might not prayers be longer in the 
closet, and shorter in the pulpit? We want 
brevity and point. 

13. Ought we not in public prayer to know 
when to leave ofF? Some minds will rise in 
devotional fervour, and take the people up an 
exceeding high mountain ; but, alas ! they bring 
them down again to an exceeding low valley. 
Such is the power of sympathy, that when the 
minister begins to descend, the people descend 
with him; as his devotional temperament is 
lowered, they feel the chill. " The brother," 
as Whitfield said, ^'has prayed the people into 
a good frame, and then has prayed them out 
of it." This may not always arise from undue 
length, but from distractions, to which every 
minister offering extemporary prayer is liable. 
Would it not be wise for a minister, when 
conscious that his heart has ceased to rise, 
immediately to conclude ? The cessation of 
progress is the beginning of declension. The 
soul in its flight cannot resemble the bird 
long poised in mid air, but will rapidly descend. 
Perseverance in public prayer, in the hope of 
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ultimately gaining freedom, is most injurious 
to the worship.' " Groanings which cannot be 
uttered" are among the most powerful of 
private prayers ; but how far " the Spirit itself 
maketh intercession for us" in the pulpit, at 
such times, we do not venture to assert. 

The rfiodern custom of having several short 
prayers better enables the minister, when he 
feels himself straitened, quickly, to conclude ; 
he knows that another opportunity will be given 
to supply any omissions. 

The best jirayers, like the best sermons, give 
pre-intimations of a finish, and do not keep the 
hearers in painful suspense. The loose thoughts 
and words in some addresses remind us of a 
heap of stones to which the labourer may be 
always adding ; whilst in others, the skilful 
arrangement gives the assurance of a finish, 
as. much as do the layers of masonry in the 
pyramid. There is a delight in watching the 
building up of thought according to a plan, and 
knowing that the end of the prayer or of the 
sermon will be something not simply left off, 
but completed. Such addresses are generally the 
most simple and inartificial in structure, and 
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supply another illustration of the truth already 
stated, that the excellency of public prayer 
depends, not on conformity to conventional 
rules, but on the discipline of the mind and 
heart. 

14. Cannot public prayer be so constructed 
that all the people may easily follow, and 
mentally respond ? The style that deals in 
paragraphs and in short sentences^ which allows 
an interval^ however brief j for the heart to 
assenty will be the most acceptable. In free 
prayer the congregation cannot tell what will 
be the next sentence ; more deliberation and 
pause (not drawl) is, therefore, necessary. 

Wilberforce writes, "The fault of Pitt's 
speaking was, its being too uniformly dignified 
and stately. It wanted breaks to give full effect 
to the finer passages." In some public prayers^ 
which err in this direction, such " breaks " 
would be invaluable, not for the sake of '^ the 
finer passages," which in devotional exercises 
are unpardonable, but for the sake of relief to 
the voice, simplicity, and impressiveness. 
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In our mixed assemblieSy many of the hearers 
are unconverted, and would not wish us to 
delude them by a false charity. It is of the 
last importance that we do not in our public 
prayers, any more than in our preaching, use 
language that may mislead. When we lay 
stress on the minister praying with the people, 
rather than for them, we obviously refer to our 
fellow-worshippers. To a large extent, with 
many hearers,^ it must be united prayer for 
them; but the supposed * difficulty belongs no 
more to extemporary prayer than to a form, 
but less, as in free prayer the minister can vary 
the language according to the necessity. 



PRAYERS ON SPECIAL OCCASIONS 

claim a suitable preparation. Alas! that any 
brother should, without proper notice, be asked 
to offer up a prayer at any special meeting, as 
the opening of a church, an ordination service, 
or a missionary anniversary. This want of pre- 
paration has often occasioned vague generalities 
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of thought, looseness of language, and hesitancy 
of utterance. 

When there are several prayers in these ser- 
vices, the suppliant is honourably bound to limit 
his thoughts to his own part. In the opening of 
a church no previous prayer ought to interfere 
with the distinctive features of the Dedication 
Prayer : — " Now, therefore, our God, we thank 
Thee, and praise Thy glorious name. AH things 
come of Thee, and of Thine own have we given 
Thee. For we are strangers before Thee, and 
sojourners, as were all our fathers ; our days on 
the earth are as a shadow, and there is none 
abiding. O Lord our God, all this store that 
we have prepared to build Thee a house for Thine 
holy name, cometh of Thine hand, and is all 
Thine own." " Arise, O Lord (Jehovah), into 
Thy rest ; Thou, and the ark of Thy stre^ngth. 
Let Thy priests be clothed with righteousness ; 
and let Thy saints shout for joy.'* *' Lift up 
your heads, ye gates ; and be ye lift up, ye 
everlasting doors ; and the King of Glory shall 
come in.*' 

A similar remark may be made respecting 
that solemn part of the Ordination Service 
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when the brother is commended to God in 
prayer, in which all the people most feelingly 
unite ; a union in prayer which we could 
desire to be equally general and visible every 
Lord's-day, 

The nuschief of forestalling a brother in prayer, 
however unintentionally, is manifold ; and he 
whose mind is so ungovernable that he cannot 
avoid the error, ought to decline the public 
engagement. The brother forestalled has 
hastily to present a very diiFerent address 
to the Almighty; or if he offers up the same 
petitions, only slightly altered, the service seems 
to be a vain repetition. The charm of having 
several prayers is the distinctiveness of each ; let 
this speciality be disregarded, and the multipli- 
cation is wearisome. 

The author has entered somewhat minutely 
into the essentials of public prayer, in the hope 
that the illustrations, taken chiefly from life, may 
so light up the failings and excellencies alluded 
to, that the reader may more eflfectually see 
them', and candidly admit their truthfulness. 
Should the publication of these ifriendly criti- 
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cisms, strongly urged by many ministerial 
friends, deepen the impression that public 
prayer is not the easiest nor least responsible 
duty of the Christian minister ; should it 
awaken the plaintive cry, "And who is sufE- 
oient for these things ?" much gratitude will be 
due to God. 

If the reader ask for an example of a 
minister pre-eminently gifted in prayer, we refer 
him to the portraiture of the Rev. Thomas 
Toller, drawn by Robert Hall, who writes — 
" It would be great injustice to the memory of 
my invaluable friend, while speaking of his 
ministerial qualifications, not to mention his 
striking superiority in the discharge of the 
devotional part of his public functions, his 
almost unrivalled eminence in prayer. His 
addresses to the Supreme Being united every 
excellence of which they are susceptible ; they 
were copious, without being redundant, fervent 
without extravagance, elevated without the least 
appearance of turgidity or pomp. He poured 
out his whole soul in an easy, unaffected flow 
of devotional sentiment ; adoration seemed to be 
his natural element ; and, as he appeared to lose 
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all consciousness of any other presence but that 
of the Deity, he seldom failed to raise his 
audience to the same elevation, to make them 
realize the feeling of Jacob, when he exclaimed, 
* How awful is this place !' " 



CHAPTER V. 
Z^t H^vblit ifilealitns of tlie Scriptures. 

The Jewish Church gave prominence in their 
synagogues to the reading of the Old Testament. 
" Moses of old time hath in every city them 
that preach him, being read in the synagogues 
every Sabbath-day/' The nation heard "the 
voices of the prophets, which were read every 
Sabbath-day." Jesus " went into the synagogue 
on the Sabbath-day, and stood up for to read." 

" It is doubtful," says Dean Alford, alluding 
to our Lord reading in the synagogue at Naza- 
reth, " whether the Rabbinical cycle of Sabbath 
readings, or lessons from the Law and prophets, 
were yet in use; but some regidar plan was 
adopted ; and, according to that plan, after the 
reading of the Law, which always preceded, the 
portion from the prophets came to be read. 
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which for that Sabbath fell in the Prophet 
Isaiah." 

The Apostle Paul writes to the Church at 
Colosse, ^^ And when this epistle is read among 
you, cause that it be read also .in the Church of 
the Laodiceans ; and that ye likewise read the 
epistle from Laodicea.'* Writing to the Church 
in Thessalonica, the same apostle says, " I charge 
you by the Lord that this epistle be read unto 
all the holy brethren"— to all the Church. 

Justin Martyr observes, '* On the day called 
Sunday, there is made a gathering into the same 
place of all that live in city or country, and the 
memoranda of the apostles, or the. writings of 
the prophets, are read as long as may be." 

"He that read the Scriptures," says Lord 
King, " was particularly destinated to this office 
as a preparative to Holy Orders. The name 
by wliich this officer was distinguished was, in 
Latin, lector y which signifies in English a reader, 
or, as we now call him, a clerk. The place 
from whence. the clerk read was an eminency 
erected in the church, so that all the people 
might see him, which was called pulpituniy or a 
pulpit, from which pulpit he read the Scriptures 



42 Public fForship: 

alone, and not others alternatively with him, it 
being his office only to read, whilst the congre- 
gation listened to him. How much the lector 
read at a time is uncertain, since they varied 
according to the circumstances of their condition. 
So writes Tertullian, that they read the Scrip- 
tures according to the quality of their present 
times." 

Some ministers feel a difficulty in selecting 
the lessons for the service, and invite suggestions. 
Shall we read consecutively, omitting such por- 
tions as are less suitable ? Shall the sermon and 
passing events determine the choice ? Shall we 
try to reach many minds by reading every Sun- 
day the historic and poetic, as well as the doc- 
trinal and preceptive parts? Shall we classify 
the readings into biography, history, parables, 
miracles, &c. ? Shall we disregard the division 
of chapters, and adopt the plan of the Para- 
graph Bible? Would it be useful for our 
churches to agree as to the lessons for the year, 
and for a printed calendar to mark, not only the 
Sabbath, but also the daily readings, in which 
families at home might share the benefit? this 
plan might apply to some of the lessons, the 
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others being left to the suggestions of passing 
events. 

On a review of ministerial life, it is painful to 
remember how many portions of Scripture have 
been omitted, the public reading of which would 
have awakened in the congregation the surprise 
of a discovery, and have deepened the profitable 
conviction of the inexhaustibleness of the Bible. 
Possibly some ministers register not only the 
hymns sung, but also the chapters read during 
the year, to prevent the frequent selection of 
favourite portions. 

Do the hearers listen as attentively to the 
reading as to the sermon ? Yet the reading of 
the Bible is the Royal Proclamation, the King's 
message ; the reader saying, " Which things also 
we speak, 'not in the words which man's wisdom 
teacheth, but which the Holy Ghost teacheth." 
The people are summoned to listen to One 
" that speaketh from heaven," with the Father's 
command, " Hear ye Him." 

The reverence of the hearers will bear^some 
proportion to the reverence of the reader. We 
want not bibliolatry; yet a devout man will 
evince, by his tones and by the very handling of 
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the Bible, that he deems it not a common book. 
How suggestive is the record, Ezra " opened 
the book in the sight of all the people ; for he 
was above all the people ; and when he opened 
it, all the people stood up." What reverence 
the Messiah, the King's Son, showed, when, 
according to the Jewish custom. He " went into 
the synagogue on the Sabbath-day and stood up 
for to read.'' When He closed the book and 
began to teach, He " sat down.'' 

We believe that God honours His own word ; 
of this we have proof when in the sernrion a 
quotation^ from Scripture is often " the King's 
arrow." Do we, however, as often as might 
be expected, hear of conversions, or of great 
spiritual edification, from the public reading ? 
Why not ? Is it owing to the manner of our 
reading ? Or, to the congregation not expecting 
a blessing on this part of service ? Or, to the 
want of special petition for God's Spirit to ac- 
company the reading as well as the preaching ? 
We raise the question, but venture not to give 
an answer. 

We encourage the use, not only of the pulpit, 
but also of the pew Bible, yet would urge all 
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not only to read, but to listen to the reading of 
the minister. If the eye and ear cannot both, 
simultaneously, take in the truth, let the ear ?Lt 
this time be the open avenue ; we can use the 
eye at home. There is not only the word- 
painting, but the word-music of Holy Scripture, 
I that from the lips of a good reader falls on the 

I ears of the congregation like the sweetest chimes. 

There is a power in the sound of words that 
brings out the meaning, and shades of meaning, 
that cannot otherwise be expressed. We might 
add the remark, that this is one of the many 
arguments for the public reading of the Scrip- 
tures. 

However well a minister may fead the 
Scriptures, it will be wise for him to read over 
the lessons at home, that his heart may imbibe 
the spirit of them, and his im\g' •»,-»tion take 
hold of the descriptive scenes. Gooa reading 
depends on right feeling — sympathy with the 
theme. We should like to have heard Ezekiel, 
with his " pleasant voice," read aloud his own 
imagery of the Cherubim and the wheels. Even 
to unrenewed ears he was "as a very lovely 
song.*' How much greater the privilege to 
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have heard the Saviour himself when He " stood 
up for to read!" Doubtless, all "bare Him 
witness and wondered," as His mind and voice 
brought out the hidden meanings of Scripture. 
No one, not even Isaiah himself, ever read the 
prophecy of Isaiah, as did the Messiah. All 
He did was perfect. In everything was He 
our example. Never man read like this man. 

Too much importance cannot be attached to 
the public reading of the Scriptures. Although 
happily we do not live in the day when the word 
of God was unpublished in *'our own tongue 
wherein we were born," or when its costliness was 
too great for a family possession, when few could 
read, when persecution hindered the perusal, 
when groups of inquirers stood around the 
" Great Bible," chained to a pillar at St* Paul's 
Cross, anxiously listening to the reader ; yet do 
we not live in a day when the Bible, owing to 
the misrepresentation of false witnesses, is only 
partially believed by millions "willingly igno- 
rant?" Whilst therefore we appreciate learned 
defences of the inspiration of the Bible, and of 
other doctrines of Christianity, we feel that could 
we get the multitude into our churches to hear 



^he Reading of the Scriptures. 47 

the Scriptures read, this would be the simplest 
and surest method of convincing the intellect 
and the conscience. Many will read Renan and 
other opponents, but not the book itself that is 
attacked : hence the success of the calumniator. 
The Bible fears nothing but concealment. It is 
its own witness. To those who speak dis- 
paragingly of its Divine Author, our reply is, 
H^ve you ever read the authentic memoir of 
his life, as found in " the record that God gave of 
his Son ? " We live in a day when, too, owing 
to the high priests of ritualism, many will take 
their doctrine from the church, rather than direct 
from the Bible, and when, if this spirit of 
Romanism shall prevail, the Bible, if not the 
teacher, shall again " be removed into a corner." 
Without the reading of the Scriptures, public 
service would soon become monotonous, the 
most original preacher could not prevent it ; and 
this would be owing, not to' fixed truth, but to 
the sameness of the forms in which it was so 
often conveyed by the human teacher. But who 
complains of wearisome sameness in the Bible ? 
The following testimony of one of the natives of 
the Khasich hills of India is not alone : — " The 
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word of God is wonderful, for I have some new 
thought every time I look into it. I do not 
find it so with anything else ; but the word of 
God is like a fountain which sends forth waters 
every day. They are not the same ; but though 
they differ, they are all very* good. Even the 
same verse says something new whenever I look 
into it." 

This constant freshness is felt by the congre- 
gation, and is the more remarkable when we 
remdmber that we are listening to a translation. 
" Singular to tell," says MacuUoch, " the Bible 
is the easiest of all books to translate, and, in 
every tongue into which it is rendered, the easiest 
to read ; while it is, over and above, the fullest 
of life and vivacity. The beauties and delicate 
touches of other books decline to be transferred 
into a foreign tongue, and die under the process ; 
but the vitality of the Scriptures passes immortal, 
like the transmigrating spirit from one body to 
another. Other works . of genius are like the 
diamond which, though beautiful as long as its 
original structure is preserved, turns, the moment 
that structure is changed, into a mere piece 
of charcoal. The Bible resembles the fabled 
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Phoenix, which always rises again fresh and 
beautiful from its ashes." Wonderful book! 
although written in ages past, it is fresher than 
all " modern thought," and seems as if it had 
been written expressly for the men of this gene- 
ration. 



CHAPTER VI. 

STfie ^u6lic Eeacfjing of tJje Sanctuarg. 

In the sermon, as well as in the prayer, the 
minister is the mouthpiece. "Son of man, I 
have made thee a watchman unto the house of 
Israel ; therefore, hear the word at my mouth, 
and give them warning from me." " Now, 
therefore, go and I will be with thy mouth, and 
teach thee what thou shalt say." Our message 
from God is committed unto us in writing, and 
bears the King's seal. " All Scripture is given 
by inspiration of God, and is profitable for 
doctrine, for reproof, for correction, for in- 
struction in righteousness ; that the man of God 
may be perfect, throughly furnished unto all 
good works." We are men of one Book ; and 
the charge we have received from the Lord is, 
that we renounce ^*the hidden things of dis- 
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honesty, not walking in craftiness, nor handling 
the word of God deceitftiUy; but by mani- 
festation of the truth commending ourselves to 
every man's conscience in the sight of God." 
We claim not to be infallible interpreters, nor 
to take upon ourselves the responsibility of 
other men's beliefs ; but urge our fellow-men 
rather to search the Scriptures for themselves 
with us, " whether these things are so." 

Although "holy men of old spake as they 
were moved by the Holy Ghost," each of them 
had his own style of address. God is pleased 
now also to bless various modes of teaching to 
His church and to the world. We dwell not on 
this thought, but simply ask whether the best 
form of teaching in the pulpit is a sermon or an 
exposition. Probably many will prefer a brief 
exposition of one of the lessons, and also a 
sermon which shall be suggestive, — but short, 
because it omits all that is irrelevant, and that 
would subtract from its usefulness. 

We would suggest that only one of the 
lessons be explained, so that the people may 
always hear a portion of God's word without 
the possibility of God's thoughts being concealed 
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by men's words, or perverted by men's opinions. 
Moreover, such reading, however valuable the 
exposition, would testify to our confidence in 
the power of the Bible as self-interpreting, and 
that God is His own interpreter. 

The language of Lord Bacon well sets forth 
the sort of exposition desired by our churches : 
" We want short, sound, and judicious notes 
upon Scripture, without running into common- 
places, pursuing controversies, or reducing those 
notes to artificial method, but leaving them 
quite loose and native. For, certainly, as those 
wines which flow from the first treading of the 
grapes are sweeter and better than those forced 
out by the press, which gives them the rough- 
ness of the husk and stone, so are those doctrines 
best and sweetest which flow from a gentle crush 
of the Scriptures, and are not wrung into con- 
troversies and common-places." There must 
be a difference between the style of the Pulpit 
and that of the Theological Hall. 

In this work we speak of preaching in its 
relation to worship. If it be not strictly a part 
of worship, yet it ought to lead directly to it. 
God's truth, the truth in Jesus, coming down 
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from heaven into the heart, will reascend in 
thanksgiving and praise ; the response of the 
heart will be worship. The ultimate object of a 
sermon is not the belief of a creed, but belief 
leading to the worship of God in holy thoughts, 
affections, and actions. Nor is this mere theory. 
Such is still the power of preaching Christ that, 
if " there come in one that believeth not, or one 
unlearned, he is convinced of all, he is judged of 
all : and thus are the secrets of his heart made 
manifest ; and so falling down on his face he will 
worship God, and report that God is in you of a 
truth." The power of a sermon to awaken or 
deepen a devout reverence for God, is often 
observed in the response of the congregation in 
the song of praise that immediately follows, or in 
the intensified stillness at the close of the service, 
when the people bend the knee and adore the 
God of truth, silently proclaiming, " There is 
nothing great but God." 

The preacher will appeal to man's entire 
nature, so that God shall have the homage of 
every faculty. Alas, that ever the very deficiency 
of a sermon should pass for a virtue — that the 
address should be called " intellectual," because 
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the conscience and afFections were disregarded in 
an appeal to the intellect alone. Such an epithet 
was not applied to the great Teacher, although 
" never man spake like this man." 

To secure this worship, we must speak not only 
about the works of God, but about God himself 
— " to wit, that God was in Christ, reconciling 
the world unto himself, not imputing their 
trespasses unto them." This was Paul's method 
when, beholding the devotions of the Athenians, 
he " found an altar with this inscription. To the 
unknown God. Whom, therefore, ye ignorantly 
worship, him declare I imto you." Our Lord 
also, as He talked to the woman of Samaria, told 
her, " Ye worship ye know not what," and then 
revealed to her wondering eyes the memorable 
truth — " God is a spirit, and they that worship 
Him must worship Him in spirit and in truth." 

How solemn is the thought that Satan, 
through false teachers, is showing men all the 
kingdoms of the world and the glory of them, 
and saying unto each, " All these things will I 
give thee, if thou wilt fall down and worship 
me." Men have ^^ worshipped and served the 
creajture more than the Creator who is blessed 
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for ever." If false prophets are so earnest in 
making men BaaPs devotees, shall not we 
earnestly seek God's Spirit that by our preaching, 
men may turn " to God from idols to serve the 
living and true God ?" 

It will be seen from these remarks that our 
plea for higher worship supposes not that we 
attach less importance to the sermon than did 
our forefathers. We want preaching to be a 
greater power ^ by the churches attaching more 
importance to the sanctuary as " the house of 
prayer." The preacher will have power with 
the unconverted in proportion as the people have 
power with God, and prevail. To what extent 
do our churches look for answers to the public 
prayers ? Do they hear the sermon with the 
confidence that the Gospel will come unto the 
congregation " not in word only, but also in 
power, and in the Holy Ghost, and in much 
assurance ? " 

The signs of the times remind us that neces- 
sity is laid upon us to preach the Gospel. " The 
apostles went forth and preached everywhere." 
" Christ sent me," said Paul, " not to baptize, 
but to preach the Gospel." The history of the 
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Reformation in this country and on the continent, 
is identified with preachings and any surrender of 
this precious gift would invite the return of the 
dark ages. '^ That we behold the light," says 
Bishop Jewel, ''that we have escaped out of 
bondage, that we are accounted, and be the sons 
of God; all that, I say, we owe unto the 
preaching of the Word of God. Let us not 
deceive ourselves, brethren ; let us not deceive 
ourselves ; matters are not so firmly established 
that they cannot fall. A lamp, except you put 
oil in it, will soon be out ; the victory is kept by 
such means as it is gotten." '' By preaching," says 
Jeremy Taylor, " the apostles planted the church, 
and the primitive bishops supported the faith 
of martyrs, and the hardiness of confessors, and 
the austerity of the retired. By this they con- 
founded heretics and evil livers, and taught them 
the ways of the Spirit." Let each minister then 
say with Chrysostom, " My whole priesthood is 
to teach and preach the Gospel. This is my 
oblation! This is my sacrifice." The church 
needs more prayer and preaching, and the two 
cannot be separated. 

This chapter may be concluded by a reference 
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to the discussion on a paper on "Dogmatic 
Teaching in the Pulpit," read at the Church 
Congress, at York. One of the speakers 
said he would propose " the more or less 
permanent appointment of a body of select 
preachers, who should be employed throughout 
the year, especially in towns and in country 
churches where the congregation was large. 
These might replace,- in a great measure, those 
who were at present unequal to the task of 
preaching properly ; they would relieve those 
who preached badly because they overpreached 
themselves ; they would raise the standard of 
preaching ; they would serve, to some extent, 
as models to their less gifted and accomplished 
brethren, and put them on their mettle; and 
the plan would do much to obviate the objection, 
that the Church offers no certain career, and no 
sufficiently obvious and publicly recognised test 
of clerical proficiency, and would eventually 
attract many into her service who at present were 
wont to turn elsewhere at the dictates of no 
illaudable ambition." — " The suggestion made 
to-day," remarked another speaker, " that the 
bishops should be largely petitioned by the 
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laity (who are most interested in the question), 
in their wisdom to organize some national 
scheme for an order of preachers, should not 
be lost sight of. I was delighted to hear that 
advocated, at. least sanctioned, by the Bishop 
of Oxford." Another speaker observed, " that 
he found no difficulty in teaching the doctrines 
and dogmas of the faith, when he kept closely 
to the Word of God. How few clergymen 
got their skeletons and their sermons from the 
Epistles, or their arguments and dogmas from 
the Apostles ! If they would get the real 
living force, and life from the sermons to be 
obtained from these sources, they would be 
much more likely to rise to the ^ height of the 
great argument,* than if they chose the manner 
of preaching so often adopted in the present 
day. Reference has been made by the last 
speaker to Patristic learning, but he asked, 
where did St. Chrysostom and St. Augustine 
learn their mighty Christianity, but by the 
exposition of the Word of God ? Let clergy- 
men be directed to imitate, not the Dean of 
Emly, or the Dean of Cork, or this or that or 
the other man, but let all preachers be taught 
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to dictate the sayings of Christ, to argue the 
arguments of the Apostles, steeping everything 
in prayer, and placing before the Head of the 
Church the concerns of their people." These 
suggestions are weighty, and worthy of solemn 
consideration, not only by the clergy of the 
Episcopal, but also of other churches. It is a 
forelight of a better day when men make their 
ideal of a sermon high, and seek by all possible 
diligence to come up to it. 



CHAPTER VII. 

Cfie Sfttbitt of Song« 

** While we sing the praises of our God in His 
Church," says Isaac Watts, *^we are employed 
in that part of worship which of all others is the 
nearest akin to heaven ; and it is pity that this, 
of all others, should be performed the worst 
upon earth. The Gospel brings us nearer to the 
heavenly state than all the former dispensations 
of God amongst men ; and in these last days of 
the Gospel we are brought almost within sight 
of the kingdom of our Lord : yet we are very 
much unacquainted with the songs of the New 
Jerusalem, and unpractised in the work of praise. 
To see the dull indifference, the negligent and 
the thoughtless air that sits upon the faces of a 
whole assembly, while the psalm is on their lips, 
might tempt even a charitable observer to sus- 
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pect the fervency of inward religion ; and it is 
much to be feared that the minds of most of the 
worshippers are absent or unconcerned. Per- 
haps the modes of our preaching in the best 
churches still want some degree of reformation ; 
nor are the methods of prayer so perfect as to 
stand in need of no correction or improvement ; 
but of all our religious solemnities, psalmody is 
the most unhappily managed : that very action, 
which should elevate us to the most delightful 
and Divine sensations, doth not only flat our 
devotion, but too often awakens our regret, 
and touches all the springs of uneasiness 
within us. I have long been convinced that 
one great occasion of this evil arises from the 
matter and words to which we confine all our 
songs." 

This quotation will remind us that the former 
days of hymnology were not better than these, 
and that the Church of Christ is greatly indebted 
to Watts, Chas. Wesley, Cowper, Montgomery, 
Heber, and other bards of the sanctuary, who 
have supplied many of the deficiencies com- 
plained of. We rank not these men with the 
inspired psalmists of the Jewish Church; but 
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that God gave them His Spirit under which 
many of their strains were composed, who can 
doubt ? The prevailing desire that hymnology 
should include the choicest strains of Christian 
poets of different denominations is no feeble 
testimony to an advanced taste, an enlarged 
Catholicity, and the unity of the Church of 
Christ. Therefore whilst we honour the memory 
of Watts, styled by Sir Roundell Palmer, Mont- 
gomery, and others, "the founder of English 
hymnology," we rejoice that his " psalms and 
hymns" are no longer exclusively sung in any of 
the churches. 

" The opinion which once prevailed," says Sir 
Roundell Palmer, "that nothing but psalms 
taken directly from Scripture ought to be sung 
in the congregation was narrow and groundless ; 
but the substance of Scripture, assimilated and 
made part of the spiritual life, has always sup- 
plied the principal matter for the best hymns ; 
and this may explain why excellent hymns have 
been written by persons who have given no 
proofs of skill in any other kind of poetry. 
Religious enthusiasm, fed by the poetry of in- 
spiration, grows like that which it lives upon. 
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and reflects the warmth and light which it could 
not have originated." 

Although hymns of uninspired men have been 
sung by the Church from earliest days, as we 
learn from Eusebius and other writers, yet the 
desirableness of singing "the high praises of 
God" in the language of Scripture also is very 
generally admitted. The Rev. Andrew Fuller 
went so far as to say, " I wish the time were 
come when we could lay aside all men's compo- 
sitions, and sing only the words of Scripture in 
the praises of God." 

The arguments for singing in our churches 
the "psalms and hymns" of Scripture are many 
and powerful. Inspired poetry is not only supe- 
rior to all mere human composition in elevation 
of thought, but also in that abrupt language of 
emotion, which causes the chords of the heart to 
vibrate to a degree not reached by any metrical 
version ; the Psalms are lyrical, and were given 
to the " chief singer," to be accompanied by 
music; we may therefore conclude that they 
possess a power over the sacred passions not 
fidly awakened by reading; the language of 
praise in Scripture is also marked by a direct- 
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ness which makes us conscious that we are 
privileged worshippers in the Royal presence ; 
such psalmody, moreover, does homage to the 
Bible, by the acknowledgment that no language 
is so suitable in which to address the Majesty of 
Heaven as that of His own Word; singing Scrip- 
ture is in conformity with the practice of Christ 
and His apostles, and of the early Church ; the 
use of such a Psalter might also serve to unite 
our hearts more closely to the pious forefathers 
of the ancient Church, and to the different sec- 
tions of Christ's followers on earth, and to attract 
the wanderers of Israel into our assemblies. 

A wish has been expressed that all the psalms 
of David were chanted or sung in our churches. 
Such a wish proceeds from 'the forgetfulness that 
all the psalms were npt chanted or sung even in 
the Jewish Church, and that many would be in- 
harmonious with Christian worship — the worship 
of those who believe that the Messiah has come. 
We may be allowed to express a wish for a selec- 
tion of all the inspired songs in the Old and 
New Testament that would be suitable for the 
service of praise. Any scholar acquainted with 
Hebrew poetry would confer an obligation on 
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his age by the publication of such an inspired 
Psalter. Having found the poet equal to this 
task, we might then look to some " chief 
musician" to supply the necessary sacred music. 
Our observations on the intelligent and pious 
forethought necessary in the selection of the Scrip- 
ture lessons are also applicable to the use of the 
hymn-book. A familiarity with every part of 
it would prevent the frequent repetition of a few 
favourite hymns, and secure adaptation to the 
particular service. The aim of the pastor, in 
his public ministrations, is to benefit as many 
states of mind as possible. This is often a 
difficult task. The subject of a sermon may 
sometimes be necessarily little adapted to indi- 
vidual cases, but the minister knows his reserve 
of strength, and selects a hymn which, whilst 
adapted to the discourse, yet contains one or 
more verses winged with tidings of comfort to 
certain tried mourners. Thus, as George Herbert 
writes : — 

*' A verse may find him who a sermon flies. 
And turn delight into a sacrifice." 

But what selection of song can we make for a 
large class of hearers concerning whom we " stand 

F 
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in doubt ? " Whilst hymns suitable only for the 
closet ought to be excluded, can we keep back 
*^ the Song of the Lamb/' and the utterances of 
Christian life ? This were an injustice to " the 
people of God." It is true that the " strangers" 
may not be able heartily to join in these strains ; 
but no more could all the Jews join sincerely in 
the psalms sung in their ancient church. Some in- 
dividuals would meet the difficulty by suggesting 
that the person sing only such verses as express 
his real feelings. There is, however, another plan. 
Might not hymns of praise to the Creator be 
more frequently sung in our churches ? In these 
all the congregation could, more or less, unite, 
even the little children, who had been taught to 
say, " It is He that hath made us, and not we 
ourselves." He is " the Father of spirits." The 
praise on many lips might quiver, and be very 
imperfect, but who can tell t;he effect of the first 
public acknowledgment of the greatness and 
goodness of the Creator ? 

One prominent feature of worship in the 
Jewish church was ascription of praise to God 
as the Creator. Hear some of her songs : 
" Make a joyful noise unto the Lord, all ye 
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lands. Serve the Lord with gladness ; come 
before His presence with singing. Know ye 
that the Lord He is God; it is He that hath 
made us, and not we ourselves ; we are His 
people, and the sheep of His pasture. Enter 
into His gates with praise, be thankful unto 
Him, and bless His name. For the Lord is 
good ; His mercy is everlasting ; and His truth 
endureth to all generations. Let us come before 
His presence with thanksgiving, and make a 
joyful noise unto Him with psalms. For the 
Lord is a great God, and a great king above all 
gods. In His hand are the deep places of the 
earth; the strength of the hills is His also. The 
sea is His, and He made it; and His hands 
formed the dry land. O come let us worship, 
and bow down ; let us kneel before the Lord our 
Maker." 

And what is the heavenly worship but the 
refrain, " Thou art worthy, O Lord, to receive 
glory, and honour, and power ; for Thou hast 
created all things, and for Thy pleasure they are 
and were created." 

The question is sometimes asked whether the 
hymn must always be a song of praise direct to 
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God. Many of the inspired psalms are suppli- 
catory, others about God, and others exhortatory ; 
and, therefore, the form of prase may be 
variable — sometimes indirect. Still the song 
never rises higher than when we ** sing unto 
the Lord," instead of only about Him. We 
then more readily escape from morbid intro- 
spection of frames and feelings, have face to 
face communion with God, pass in our thoughts 
from the human to the Divine, and think only 
of the Object of worship. Such hymns, more- 
over, are to be desired in a day when many 
depreciate objective religion, and forget that 
worship derives its value from the Being to 
whom it is addressed. 

Many of the inspired songs are celebrations of 
great events — praises to the Most High, because 
He has done wonderful things ; and some of them 
partake of the character of narrative. Here 
we see God's knowledge of himian nature; 
for what brings Him so nigh to us, or so 
touches our feelings, as the commemoration of 
the works of His hands ? 

The Church above understands this feeling 
as she sings " the Song of Moses, the servant 
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of God, and the Song of the Lamb." The 
conquests of Christ on earth now are the 
occasions of outbursts of triumphant joy in 
heaven, and ever and anon is heard the ascrip- 
tion of praise, " Great and marvellous are Thy 
works. Lord God Almighty.'* Passing events 
commemorated in our prayers and sermons might 
often be the burden of a song. 

Worshippers will be little aided in their 
praise by songs about an abstract Deity, or 
full of abstract principles. The song full of 
the facts of Christianity, with their spiritual 
significations, will be the song of ascent. Take 
away the facts from the following hymn, or 
embody the spirit of them in any abstract 
form, and it will immediately fall low: — 
*' Thou art the King of Glory ; O Christ. 
Thou art the everlasting Son of the Father. 
When thou tookest upon Thee to deliver man. 
Thou didst not abhor the virgin's womb. When 
Thou hadst overcome the sharpness of death. 
Thou didst open the Kingdom of Heaven to 
all believers. Thou sittest at the right hand of 
God, in the glory of the Father. We believe 
that Thou shalt come to be our Judge." 
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A good hymn-book is no mean help to 
ministerial teaching, and the selection of hymns 
during a year will supply to the congregation 
a summary of doctrine and duty, so that, liter- 
ally, the word will be nigh them, even in their 
mouths. ** So long, therefore," says Josiah 
Conder, *' as the vital elements are embalmed in 
our metrical liturgy, we have the best security 
that no manifest departure from the Truth 
will gain ground among our religious teachers. 
Although the pulpit may contradict the reading- 
desk, it will not long be in dissonance with the 
creed of the hymn-book ; at least, where the 
people have any voice in the choice of their 
pastors and teachers.*' 



We will not ask the question, which is the 
more important part of the service of song — ^the 
hymn or the singing. If the poetry of the sanc- 
tuary is helped by the music, so is the music 
heightened in effect by the poetry ; reason and 
experience tell us that those songs ought to be 
selected for praise which express not only ideas, 
but feeling, and that the deepest emotions of 
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man's nature are more easily reached by the iesf 
poetry y as well as by the best music. We un- 
hesitatingly affirm that the best hymns may, 
through bad singing or an unsuitable tune, fail 
to awaken any right feeling. Within the memories 
of some readers, congregational singing seemed 
to have been divorced from all science, and often 
served to repress the finer feelings of the educated 
hearer. It was " rustic melody, sung with the 
pomp of village art." With the exception of the 
Cathedral service, the singing in the Established 
Church was no better. 

The last few years have witnessed a simul- 
taneous effort in thq different churches of 
Christ to improve the singing, and the new 
tune-book has followed or occasioned the 
new hymn-book. Among the ministers and 
laymen who have much helped this reform in 
congregational music are the names of AUon, 
Binney, Cooke, Curwen, Feaston, Gauntlett, 
Thomas, and Waite. 

The subject is still engaging the attention of 
thoughtful men, who wish a yet greater reform, 
although they are not unanimous in their judg- 
ment as to its precise requirement. 
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*' Every nation, too," says the Rev. R. W. 
Dale, ''has its own type of popular music, 
and what is sung with tears or rapture by 
one people may utterly fail to move another. 
Our Congregational Psalmody should bear the 
impress of our national character. While retain- 
ing its sacredness, it should become more like 
the secular music in which England used to 
excel, and which is sung without effort and with 
delight by all classes of the community. The 
difficulty is to get melodies enough of the right 
kind. English feeling is not expressed by 
German chorales any more than by German 
hymns ; both, no doubt, are occasionally of so 
noble and catholic a character as to bear natu- 
ralization among every people under the sun ; 
but most German hymns are felt to be foreign, 
no matter how perfectly translated ; and many of 
the German melodies, which have of late years 
found their way into use among us, utterly fail 
to lay hold of the hearts of our people. . . . 
John Milton could create a glorious epic, but 
he could not have written songs like Dibdin or 
Robert Burns. God has given to this country 
poets who have written noble hymns ; He has 
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not withheld musicians who have married these 
hymns to melodies which the church rejoices to 
sing ; but I believe that the Charles Wesley, the 
Isaac Watts, and the Philip Doddridge of 
church music have yet to come." 

"The tone of worship in Nonconformist 
chapels," says the Rev. Edward White, " never 
rises above a certain level — ^we might almost say, 
never rises to the empyrean. It is quiet, sober, 
orderly, devout — but never inspired, never 
grand, never of the nature to carry the soul on 
the wings of imagination to the third heavens. 
The flight of David's inspired, muse is arrested 
by the string of Dr. Watts's metrical limitation. 
Everything is turned into measure." 

The introduction of the Te Deum into the 
service of song in all our churches is much to be 
desired, whether it be recited, sung, or chanted. 
**It is at once a hymn, a creed, and a prayer ; or 
rather it is a creed taking wing and soaring 
heavenward; it is faith seized with a sudden 
joy, as she counts her treasures, and laying them 
at the feet of Jesus in a song ; it is the incense 
of prayer, rising so near the rainbow round 
the throne as to catch its light, and so become 
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radiant, as well as fragrant ; a cloud of incense 
illumined into a cloud of glory." 

We agree with Hullah, " That religious 
music should have a character of its own ; that 
whether it express strains of joy or sorrow 
— ^whether the goodness of God be sung or his 
mercy supplicated — ^the singer and the hearer 
should at once feel that they are not in the 
theatre, the concert-room, or the private chamber, 
but in the house of the Most High." 

When Haydn was asked why his church 
music was always cheerful, the great composer 
replied, " I cannot make it otherwise. I write 
according to the thoughts I feel. When I think 
upon God, my heart is full of joy that the.notes 
dance and leap as it were from my pen ; and 
since God has given me a cheerful heart, it will 
be pardoned me that I serve Him with a cheerful 
spirit." Whilst there are seasons when the 
Church with heavy heart may sing her '^ Mi- 
serere," who does not prefer to join in her 
"Jubilate," her "Magnificat," her " Benedic- 
tus ?" Variety also gives life to the Psalmody, 
when we hear the Chant and Anthem, as well 
as the Hymn Tune. In earlier days the assem- 
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bly sometimes divided, and sang alternately the 
parts of a psalm; such antiphony, however, 
should be congregational, and not confined to a 
choir, as in our cathedrals. 

Some tuoes sound well as performances, but 
are not suitable for worship ; they express no 
sentiment of adoration, penitence, thoughtful- 
ness ; they do not touch the sacred aflFections 
of a man's soiil ; they are " things without life- 
giving sound." The tune should always be 
adapted to the hymn, and, according to some 
critics, the hymn should always be sung to the 
same tune. The devotional feeling would be 
intensified by the congregation enunciating dis- 
tinctly not only each note, but each word, and 
thus; allowing the burden of the song to be heard 
throughout the church. From a neglect of this 
distinctness the singing is to the ear of a stranger 
coming into our assemblies, like an unknown 
tongue. 

The congregation is sometimes distracted by 
ah unsuitable voluntary at the close of the ser- 
vice. The solemn discourse is followed by lively, 
not to say noisy, playing, as if the organist had 
pulled out all his stops. A pious, judicious 
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organist will always study adaptation, and will 
select such music as shall express and deepen the 
feeling already awakened. In public worship, 
the music that makes you think of the man is 
faulty ; it should call up such aspirations as 
can be satisfied only in God. 

Although objections may be raised against 
voluntaries, there is much to be said in their 
favour. Many little distractions arising from 
the noise of the congregation assembling or dis- 
persing are much modified by the music. Often 
is the minister's mind calmed and braced for the 
service by some sweet voluntary at the com- 
mencement, such as " O rest in the Lord," or 
** Comfort ye, &c." The organist, like the leader 
of the singing, must be able to perform his part, 
not only correctly, hut feelingly . 

A difficulty is felt by many ministers in 
securing the unemployed musical talent in their 
churches. ^ How many educated voices are never 
heard in the service ; numbers are mute wor- 
shippers, if indeed they can be called worshippers. 
** People seem to forget," said Dr. Guthrie, at a 
public meeting, " that of all parts of this earthly 
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worship the singing is the only part we shall 
take with us to heaven. There will be no 
preaching there ; there will be no praying there ; 
but there the sound of God's praise is never to 
cease. For myself I know nothing more revolt- 
ing than to see a fine lady sit down at a piano 
and warble out the finest music, who, when she 
comes to the house of God, sits mute, as if God's 
praises were not worthy of being sung." 

The apology some oflFer for their silence is, 
that they make melody in their heart unto the 
Lord. Prayer may be silent, but praise is 
demonstrative ; we enter within the gates of Zion 
to publish with the voice of thanksgiving, and to 
tell of all His wondrous works. 

On the inner doors of some churches is seen a 
board which contains the notice of the service 
of song for the Sunday. When seen at the 
week-night service it is doubly valuable, as 
persons then, ascertaining the numbers of hymns 
and tunes, practise at home; and often would 
the rehearsal be a blessing to the household as 
well as the church. Sacred music should be 
heard in the family as well as in the church. 
The praises of God were sung by the primitive 
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believers in their social gatherings, at their family 
altars, and even at their meals. Parents would 
find the exercise of this gift an auxiliary to 
family religion, and that, in various ways, it 
would lead to happy evenings at home, both on 
Sabbaths and week-days. Let the family choir 
be formed. " Both young men and maidens ; 
old men and children ; let them praise the name 
of the Lord." 

Practical questions might here be raised as to 
the most efficient mode of conducting singing 
classes, either for teaching or practising, for 
children or adults ; whether help might not be 
rendered by the heads of families being present 
to give encouragement and support; and whether 
the absence of some individuals, because they have 
no need to practise, does not declare plainly the 
want of a high religious motive. 

Questions might also be raised on the advan- 
tages of choirs, and on the plan, efficiently carried 
out by the Rev. J. T. Feaston, of the whole con- 
gregation being considered a choir, and the friends 
occupying diiFerent parts of the church accord- 
ing to their voices. On these and some other 
kindred points the reader must be asked to form 
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his own opinion. We may, however, observe 
that vocal music written in four parts, and 
constituting the grand swelling harmony, is 
an arrangement founded on nature ; for the 
Creator has formed the voices of mankind 
not all of the same pitch, but of different 
degrees. Instead, therefore, of a congregation 
singing in unison, and only a few individuals 
constituting a choir taking their parts, nature 
teaches that the whole congregation should be a 
choir. The attempt of females or youths to 
sing bass, would be recognised as a violation of 
the law of nature ; scarcely less is it a violation 
of the same law for all the men to sing treble, 
and prevent the soft tones of a woman's, or the 
thrilling sounds of a boy's voice being distinctly 
heard. Let the learner then find out the proper 
pitch of his voice, and let him occupy a pew with 
a friend or friends singing the same part. Not 
only would great facility, but also great effect 
be given in singing the harmonies (which ought 
to be easy of execution, and not abounding in 
difficult intervals and chromatic transitions), if 
small group of the alto or tenor or bass were 
distributed in diflferent parts of the congregation. 
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Musical talent may be cultivated but to little 
purpose, unless our churches regard the song 
more in its relation to worship. The indolent 
posture, the wandering eyes, and other inter- 
ruptions during singing, not allowed during 
prayer, reveal the secret, that singing is not 
equally with prayer regarded as a worship. 
The modern plan of shutting the Sunday 
school-room door during the singing, as well 
as the prayer, teaches the child that singing 
is an important part of worship, and ought not 
to be interrupted. We do not ask for our 
church door to be shut during singing as well 
as prayer, although a child might puzzle us to 
find an answer to the question — " Why not ?" 

Nearly all churches commence the singing in a 
faulty manner, and its effect is like that of a false 
pitch. Before a minister commences his prayer he 
waits till the people have assumed the devotional 
attitude, and perfect stillness is restored. Now 
every man's judgment will tell him that the min- 
ister is right — that it is a preparation for worship, 
if not a part of it. But how is it with the 
song of praise ? The organist or precentor 
commences, — 3. few are ready to join, but not 
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until the end of the first line have all raised their 
voices, or even risen from their seats. The 
children of this world are wiser, and at the 
musical festival, . all, whether hundreds or 
thousands, rise simultaneously at the signal, 
and commence. Would a band, in the presence 
of a monarch, betray the want of respect, that 
many show when singing the praises of the 
" Prince of the kings of the earth ? " Might 
not all the congregation rise at once, pause, 
and then commence? They would thus be 
reminded that singing was not a mere grati- 
fication of the ear, that it was not singing 
to one another, but that they were - preparmg 
to stand and sing in the presence of the Throne, 
and to God and the Lamb. The Church below 
would feel herself more in concert with the 
Church above — both joining in the " new 
song '* of redemption. 

At the dedication of the Temple the first 
utterances were those of praise, and the first 
manifestations of the glory were in connexion 
with praise. " It came even to pass, that when 
they lifted up their voice, with the cymbals 
and instruments of music, that then the house 

G 
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was filled with a cloud. The glory of the Lord 
filled the house," 

In a revived church the people will seek to 
sing ** skilfully y* that God in all things may be 
glorified. If the great Creator is not honoured 
by the minister reading the Bible carelessly, no 
more is he by a person singing carelessly in the 
church who can sing most eflFectively in the 
drawing-room. To such he will say, " Offer it 
now unto thy governor ; will he be pleased with 
thee ?" Should any pious parents, however, 
neglect to cultivate this precious gift of God, 
from the fear of music becoming a snare, let 
them ponder the weighty words of a well-known 
writer : " I do believe that if music has in any 
instance fallen into bad hands, it is very much 
the fault of those who are satisfied with music 
in the worship of God, any thing but worthy 
of the sublime themes of Christianity. Why 
should the psalniody of our congregations be a 
penance to a musical ear ? If Protestants will 
practically despise music, the Devil, intimately 
acquainted with its power, will seize and secure 
it for the play-house ; and the Pope no less 
acquainted with its attractions will engage it for 
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the mass-house, and, detached from the primeval 
fellowship, the worship of God, it will become 
the ally of idolatry, or banqueting and revelry 
or bacchanalian excess." In ancient times the 
best music was in the church, and the stranger 
was heard saying, ^* Sing us one of the songs of 
Zion." ^ 

If music be not merely a human invention 
but a gift of God, to be exercised for His glory 
as well as for our happiness, ought not every 
person, according to his ability, to study and 
practise it? That the musical service of the 
Jewish church might be impressively conducted, 
pupils in the " schools of the prophets " " were 
instructed in the songs of the Lord." The 
profit which Chrysostom, Luther, Herbert, 
Beveridge and others, derived from sacred 
music, suggests the desirableness of its being 
a part of ministerial education in the present 
day. Let young people well weigh the solemn 
words of the eminent President Edwards : " As 
it is commanded of God that all should sing, 
so all should make conscience of learning to 
sing, as it is a thing that cannot be done 
decently without learning. Those therefore 



84 Public Worship: 

who n^lect to learn to sing live in sin, as 
they neglect what is necessary to their attending 
one of the ordinances of God's worship." 

The reverence for God which will prevent 
any musical display, will impart a hallowed 
delight in His service. "They sang praises 
with gladness y and they bowed the head and wor- 
shipped,'' Who does not like to see the 
solemn assembly, after having sat to hear man's 
voice, rising from their seats and standing, as 
if saying to one another, "Come before His 
PRESENCE with singing." " Know ye not," 
says Chrysostom, "that you there stand with 
angels and sing with them?" "Consider with 
whom you stand in singing the sacred hymns 
at the communion, even with cherubim and 
seraphim." 

History reminds us that great religious 
reformations have been associated with revived 
interest in "the service of song in the house 
of the Lord." Owing to worldliness in the 
Jewish church, the beautiful musical service of 
the Temple declined ; but at the revival in the 
reign of Hezekiah, " the king and the princes 
commanded the Levites to sing praise unto the 
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Lord, with the words of David and of Asaph 
the seer." Passing to the Christian Church, we 
may observe that Luther's hymns ** helped his 
cause astonishingly ; they spread among all 
classes of the people, and were sung, not only 
in the churches and schools, but also in the 
houses and workshops, in the streets and 
market-places, in lanes and fields," Referring 
to our own country. Bishop Jewel states, that 
*^ nothing promoted the Reformation more than 
inviting the common people to sing psalms, and 
that sometimes there would be six* thousand 
persons at St. Paul's Cross singing together, 
which was very grievous to the papists." Al- 
lusion may also be made to the Reformation 
in Scotland. Concerning the great American 
revival in his day, President Edwards writes: 
**Our public praises were greatly enlivened. 
In our psalmody God was served in the beauty 
of holiness. There has been no part of divine 
worship in which good men have had grace so 
drawn forth, and their hearts so lifted up in the 
ways of God, as in singing his praise. The 
people sang with unusual elevation of heart and 
voice." Recent revivals testify that churches 
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"filled with the Spirit," cannot refrain from 
"singing and making melody in their heart to 
the Lord.** Nor ought we to fed surprise. 
Music is the language not only of ideas^ but of 
emotion; the outburst of pr^se ; the heart seek- 
ing relief by telling its joy. The real wonder 
is, how any people believing the marvellous 
proclamation of the love of God to man, can 
keep silent, or passionless sing his praises. 

The valuable auxiliary of psalmody to a 
revival may be further learnt from the very 
opposition it has encountered. The translation 
of the Psalms into French verse, and singing 
them in the Protestant meetings, attracted large 
crowds of all ranks. Rome took the alarm. 
Clement Marot, one of the translators, was 
expatriated. Claude Goudimel, who had been 
active in setting the metrical psalms to music, 
was murdered ; and the French Government 
passed a law threatening punishment to every 
one found singing psalms in the language of 
the people ! 



CHAPTER VIII. 
Effe 3Lorli*g Supper. 

This sacred symbolic Institution is thus de- 
scribed in the words of Scripture : " And as 
they did eat, Jesus took bread, and blessed, and 
brake it, and gave to them, and said. Take, eat : 
this is my body. And he took the cup, and 
when he had given thanks, he gave it to them : 
and they all drank of it. And he said unto 
them. This is my blood of the new testament, 
which is shed for many. Verily I say unto you, 
I will drink no more of the fruit of the vine, 
until that day that I drink it new in the kingdom 
of God. And when, they had sung a hymn, 
they went out into the mount of Olives." 

Many are the titles by which this institution 
is known. It is spoken of as " the breaking of 
bread," "the Communion,*' "the Eucharist," 
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and "the Lord's Supper;" all which appella- 
tions are in harmony with Scripture. The ordi- 
nance is not a sacrifice but a feast — a feast com- 
memorative of a sacrifice. The paintings of 
Leonardo da Vinci, and other old masters, repre- 
senting the long table with the cup and loaf, and 
around it the disciples sitting, or rather reclining, 
with Jesus in their midst, convey a tolerably 
correct idea of the primitive mode of celebration. 

The simplicity which characterizes the insti- 
tution of the Supper must strike every reader. 
We see a table with a loaf and a cup ; each of 
the disciples eats a piece of the loaf broken by 
the Master of the feast, and sips the wine from 
the cup that is passed from His hands. Such 
was the symbolism of this new festival. The 
simplicity of it, and the inartificial manner in 
which the Saviour passed from the Paschal to 
the Christian Supper, were not accidental but 
designed, and every departure from it is a vio- 
lation of the Master's will. 

How characteristic was this of the simplicity 
of the Saviour's character and mission ; how it 
contrasted with the ceremonial dispensation that 
was waning away ; how it marked an advance 
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from the Church's childhood to maturer age, and 
gave a foreshadow of spiritual manhood in that 
world, concerning which the Apostle John said, 
" I saw no temple therein ;" how it taught that, 
whilst some Christian symbolism was necessary, 
only our Lord knew what sort was adapted to the 
Christian Church, so that it should not obscure 
the truth, stand between Him and the soul, lead 
the communicant to accept the rite as a substi- 
tute for spiritual life, and eventually so to con- 
secrate the symbol as to make it the object of 
worship. 

We see in all God's works nothing that is 
imnecessary or without a great moral purpose. 
The manna ceases when Israel enters the pro- 
mised land, and the Passover dies with the old 
dispensation. The Messiah long predicted has 
come, and His wondrous death is a great historic 
fact. The elaborate symbolism which aided the 
mind of the Jew to conceive this great truth 
is no longer needed ; the types retire before the 
antitype. The Lord's Supper is a commemo- 
ration of something that is passed, and therefore 
the simplest symbol, obeying the law of asso- 
ciation, recalls to the mind the name, person. 
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character, and doings of a friend that has been 
among us and is gone. The Lord's Supper is 
not so much to give the idea as to retain it. 

How the Apostle Peter would stand aghast, 
could he be present at the celebration of the 
Lord's Supper in some communions that profess 
to give him special honour ! What would 
he think of the altar, the candles burning^ at 
noon-day, the incense, the gaudy vestments, 
the elevation of the consecrated elements, the 
mutterings and incantations, the prostrations? 
What would the Fisherman say to all this spec- 
tacle and sensation ? Would he not exclaim, in 
the language of his "beloved brother Paul,'' 
*' This is not to eat the Lord's Supper." 

In many churches there may be little fear 
of dramatic display, of anything answering to 
the sensuous — turning a table into an altar, a 
ministry into a priesthood, and having a chancel 
within the mystic enclosure of which shall be 
seen the bread and the cup. Yet even in these 
churches do we never hear unguarded mystic 
expressions ? Why should the brother presiding 
be spoken of as administering the Sacrament, as 
if the Scripture alluded to any administrator ? 
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Why say, "Jesus took bread and blessed //;" 
taking special care, moreover, to lay the em- 
phasis on the " it," which is not in the Greek ? 
Would it not be more Scriptural to say, " Jesus 
took bread," " having blessed," or " having 
blessed" God? An examination of the records 
given by the different Evangelists of the Lord's 
Supper, and of our Lord feeding the multitude 
with the seven loaves and few fishes, will show 
that the words convey the idea expressed else- 
where — "And when He had given thanks." 
We may add that, at our daily meals, it would 
be less mystic to ask a brother to "give thanks" 
for the food than to ask him to *^say grace." 
Why not, when using the formula, " This is my 
blood of the new testament which is shed for 
many," adopt the better translation, " the blood 
of the new covenant ?" the Supper being the 
commemoration of the ". new covenant?" Why 
put the emphasis on the following words, " Do 
this in remembrance of »«<?," instead of " Do this 
in remembrance of me?" The former position 
of the emphasis not only fails to bring out the 
right meaning of our Lord's words, but conveys 
a false one. 
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Among unguarded expressions may also be 
included any approach to tragedy, with a view 
to excite deep feeling in the breasts of the com- 
municants. All such allusions to our Lord's 
bodily sufferings will fail to awaken the real 
emotions of humiliation for sin, and love for the 
Sin-bearer, and will be followed by a painful re- 
action. Such representations, moreover, misrepre- 
sent the anguish of the Saviour when He said, 
"My soul is exceeding sorrowful even unto 
death." The perfect calmness of the Evan- 
gelists in narrating the first Supper is suggestive ; 
they knew that the event was so touching that 
it needed only to be clearly stated. " He died 
for us !" What comment can we add to such 
words? 

Some ministers manifest peculiar adaptation of 
gifts at " The Lord's Table." Their few sug- 
gestive sentences are uttered with subdued emo- 
tion, with the power of gentleness. Their very 
omissions prove their enviable gift of knowing 
what no^ to say. The unaffected simplicity and 
humility (common alike to piety and greatness) 
which they possess, very much aid the devotions 
of their fellow communicants. Instead of being 
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called Rabbi, or seeming to sit in Jesus' seat at 
the table, their language is, "One is our Master, 
even Christ ; and all we are brethren ;" " I am 
among you as he that serveth ; " " Your servant 
for Jesus' sake." It may be added that this 
sociality would be more manifest by the deacons 
or other communicants sitting near to the pastor, 
and not at a distance, as in some churches, 
owing to the position of the Communion Table. 

The appellation of the Supper suggests the 
meal when friends are invited to partake of the 
hospitalities of the family, and share each other's 
confidence, and is therefore peculiarly applicable 
to the Supper of our Lord, who not only was 
present with his disciples, whdm he called *' My 
friends," and distributed to them the bread and 
wine, but also ate and drank with them. 

No particular hour of the day is commanded 
by our Lord for the observance of this in- 
stitute. No argument can be derived from th^ 
word h^vnvov, supper, as in Homer it signifies 
the morning repast. The first Supper was in 
the after part of the day ; and at Troas bread 
was broken in the evening. Some of the earliest 
writers allude to the observance of the Supper at 
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night ; and hence, according to some critics, the 
origin of the custom of lighted candles on the 
altar. The Supper was, however, also observed 
by the Primitive Church in the morning. Some 
churches have the Supper alternately morning 
and evening, to suit the convenience of the 
members. The evening celebration secures 
advantages to the Sunday School teacher and 
many others, and is generally associated with 
much stillness. 

In addition to hindrances already alluded to, 
many others may arise in this service. Often 
has the devout feeling been chilled by the 
feast being commenced before all the communi- 
cants were seated, and perfect stillness secured ; 
by the reading of notices after, instead of before 
the service ; by an unsuitable tune from a leader 
with a cold undevotional voice ; by the noisy 
footsteps of an elder ; by the unsuppressed 
cough ; by the harsh sound of a communion 
cup struck against another when replaced on the 
table ; by the undue length of the Communion 
Service, or that which preceded it, compelling, 
perhaps, a servant to leave the church before the 
Supper is ended, and interfering with Sunday 
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School teachers, and with the arrangements of 
divided families. 

The "contribution for the poor saints" will 
not be deemed an interruption, but rather an 
appeal to love and pity. Piety will regard it 
as the Lord's money, as a thank-offering, as 
'^ God's gift;" and the heart will wonder at 
the amazing condescension of Him who owns 
it as an act of worship : " Inasmuch as ye have 
done it unto one of the least of these my 
brethretiy ye did it unto me." 

If less time were occupied in taking round 
the bread and wine, and longer pauses allowed 
for silent meditation, the devotion would be 
deeper. It is true that time is afforded for 
reflection whilst the fellow communicants are 
being served ; yet the perfect hush, when not a 
voice nor a footstep is heard, the solemn stillness 
during the intervals, is much to be desired. 
The institute appeals to the eye and to the 
ear. 

How shall we best persuade non-communi- 
cants to remain as spectators ? The absence of 
many is owing not to indifference, but to a fear 
of publicity, the dislike of separation, or to de- 
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spondenq^. What benefit might they not derive 
by being present and thoughtfully looking on. 
Many have at such times envied the people of 
God, and have wished not only to die their death, 
but live their life, and share thdr privileges, and 
have willingly complied with the invitation, 
" Come thou with us, and we will do thee good." 

Has the Church sufficiently thought of the 
Lord's Supper in relation to children? The 
Hebrew child partook with the family of the 
Passover, on the groimd of a natural relationship. 
With the Lord's Supper it must be the child's 
spiritual relationship to Jesus and His people ; 
the child must '* be bom, not of blood, nor of 
the will of man, but of God ;'* the sonship must 
be higher than that of any mere earthly rela- 
tionship. Let the son or daughter manifest 
spiritual life, and who can forbid the Supper 
to one who has received the Holy Ghost 
as well as we ? We fix no age but in individual 
cases ; an age however, much yoimger than that 
required for taking part in the business-matters 
of the fellowship. 

Few would doubt the propriety of a large class 
of young people staying as spectators. Many 
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would be led to ask their parents as did the 
Hebrew children, "What mean ye by this 
service?" and become intelligent inquirers. 
The symbolic character of the Supper makes it 
especially appropriate to young ^minds — it is 
teaching by emblems. Alas, at an early period 
the simplicity of this ordinance was obscured, 
and mysteriqusness associated with every part of 
it, so that it was called the " mystery," a title 
suggested by the mysteries of the heathen. One 
of the many ill effects was the exclusion of all 
non-communicants from witnessing the Supper. 
The Supper is a testimony borne by the Church 
to the world ; it is a shewing forth of the Lord's 
death— a publishing openly, a declaring aloud ; 
and spectators should not be excluded. 

The ordinance of the Lord's Supper may be 
viewed in different aspects, but in none more im- 
portant than as an act of worship to the Lord 
Christ. What a testimony this institute bears 
not only to the purity of our Lord's character, 
and to the tenderness of His heart, but also to 
His divine authority. What mere man would 
have instituted such an ordinance in commemo- 
ration of himself ? That the celebration of the 

H 
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Supper was considered as an act of Divine homage, 
may be learnt from the Apostle Paul's argtunent 
when telling the Corinthians, " Ye cannot drink 
the cup of the Lord, and the cup of devils ; ye 
cannot be partakers of the Lord's table, and of 
the table of devils." 

The Divine authority of our Lord was shown 
not only on the night when He instituted the 
feast but afterwards, when from His throne He 
repeated His command to His new apostle. 
With what solemnity Paul declares his commis- 
sion to the church at Corinth. " For I have 
received of the Lord that which I also delivered 
unto you. That the Lord Jesus the same night 
in which he was betrayed took bread." 

A devout communicant is a worshipper of One 
who has been received up into heaven. He does 
not, therefore, seek the living among tlie dead — 
not a dead Christ, but One that was dead and 
is alive again, and is alive for evermore. 

If the Lord's Supper be an act of worship, 
what reverence should be manifested by the com- 
municants. This leads us to offer a remark on 
the primitive posture, which was sitting or re- 
clining. The first departure from this attitude 
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was standing to receive the bread and wine, and 
the second, kneeling. The motive which first 
prompted the attitude of standing or kneeling, 
may have been reverence, but that much super- 
stition has often been associated with it, few will 
deny. In approaching as near as possible to the 
primitive practice, so suggestive of a friendly 
meal, let us guard that the sitting posture does 
not degenerate into a lounge, or any attitude of 
irreverence. If propriety of gesture at meals be 
required by every well-regulated family, shaU 
we show indifference, or undue familiarity, at 
the King's table, nay, " the Lord's table," and 
when we are drinking " the cup of the Lord ? " 

The infrequency with which some communi- 
cants attend the Lord's table, is not always 
owing to worldly indifference, but to false 
notions of long preparations, increased responsi- 
bility, and the possibility of the service losing its 
impressiveness. Such irregularity, however, is 
injurious to the communicant, it furnishes a bad 
example to others, and is not honouring the Lord 
Jesus. The Apostle Paul does not say how 
often the Supper was to be observed, but fre- 
quency is implied in the spirit of his instructions 
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to the Corinthians. The early Christians used to 
meet every Lord's day to break bread, and never 
found that the living fellowship at the table lost 
its freshness. In after times, as men associated 
the Supper with all that was mysterious, and 
believed in "the real presence," in the un- 
scriptural view of the phrase, many were afraid 
to partake, although they might sometimes be 
present in the church. 

The ordinance reminds us that " Christ was 
once offered to bear the sins of many; and 
unto them that look for Him shall He 
appear the second time without sin unto 
salvation.*' The two advents of our blessed 
Lord must be viewed together at His Table. 
" Ye do shew the Lord's death till He come." 
The early Christians knew this promise, *' I 
will come again;" and, " as often " as they as- 
sembled for the breaking of bread they remem- 
bered His words, and took the cup not only as 
a commemoration of His first visit, but as a 
pledge of His second. They believed, and 
spake, and looked for " that blessed hope and 
the glorious appearing of the great God and our 
Saviour Jesus Christ." Their conversation was 
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in heaven, from whence also they looked for the 
Saviour, the Lord Jesus Christ. " Our life is hid 
with Christ in God," they would say one to 
another, and *' when Christ, who is our life, shall 
appear, then shall we also appear with Him in 
glory." 

Let us rejoice that Jesus is still in the midst of 
His people, as He said, " Lo, I am with you 
always." The priestly, exclusive pretensions in 
the present day about " the real presence " at the 
Lord's Supper, should call forth a protest, and 
a challenge, wherein are we " inferior to other 
churches," except that we do not believe in the 
doctrine of transubstantiation or consubstantia- 
tion ? " But if any man seem to be contentious, 
we have no such custom, neither the churches of 
God." We believe that the spiritual presence is 
in the heart of every devout communicant rather 
than in the bread, in persons rather than in things, 
and no man shall stop us of this boasting. 

We attempt no metaphysical discussion, how 
the Divine Spirit communes with the human, for 
we know not how among men mind communes 
with mind. It is enough for us to know that 
the Master has said, " For where two or three 
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are gathered together in my name there am I 
in the midst of them ;" and that our conscious- 
ness can attest the fiilfibnent of the promise. We 
talk not of a divided Christ, but take the promise: 
" There am / in the midst of them." What in- 
terruption of fellowship can distance in space be 
to Him ? Was Stephen farther off in spiritual 
intercourse from Jesus when he saw the heavens 
opened, and the Son of God standing on the 
right hand of God, than was John when he 
turned to see the voice that spake to him, and 
fell at His feet as dead? 

Let not the wavering faith of any communi- 
cant prompt the question, " What think ye, that 
He will not come to the feast?" for the believer 
in all ages has gone from the table feeling the 
Saviour's promised presence, ^*and how He 
was known of them in breaking of bread." In 
the Lord's Supper "we have fellowship one 
with another ; " nay more, for " Truly our 
fellowship is with the Father, and with His Son 
Jesus Christ." 

One of the earliest appellations of this institute 
was "the Eucharist," suggested by the word 
€ixap*oTi{o-a»> having given thanks. It was a 
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favourite designation with the Primitive Church, 
and is most suggestive of the emotion awakened 
by the celebration of the feast. Who can retire 
with an unthankful heart after having received 
the memorials of a love that " passeth know- 
ledge ?" The feeling of the communicant may 
be sometimes that of humiliation as well as joy ; 
still, whether the heart be broken by penitential 
grief, or expanded with the "joy unspeakable/' 
thanksgiving will be on the lip. 



CHAPTER IX. 

MisttUsLntoui. 

Whilst most of the following subjects will be 
received as important, some few may be regarded 
as too obvious to need a warning. It will, how- 
ever, be found through life, that common errors 
are among the last to be detected and aban- 
doned ; they are so constantly before our eyes 
that we fail to see them until pointed out. 
Hence, a stranger in a church may notice little 
peculiarities, which seem not to distract the 
constant attendants ; and yet it may be found 
that long familiarity with them has not prevented 
an unconscious pernicious influence. 

SEEMING TRIFLES. 

In the reading of the Scriptures it may be 
well, as a preventive of abrupt transition to 
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another part of service, to signiiy that the lesson 
is concluded. Let the speaker, however, avoid 
the phrase, "Thus endeth the reading of the 
• • lesson," which is unmeaning; and, when 
associated with pulpit mannerisms, awakens a 
sense of the ludicrous. The correct formula 
is, " Here endeth, &c." 

Sometimes the entire hymn is read aloud, 
and then " versed out.*' Would it not be better, 
except when the hymn is unknown, to read the 
first verse only ? The following plan would 
probably meet with approval : — Let the minis- 
ter announce twice the number of the hymn 
and tune, and read the first verse ; let the 
organist then play the tune, and immediately, 
whilst the sound of the key-note is on the ear, 
let the people join in singing. 

In announcing the text, how often is the 
wrong order observed. Suppose the speaker to 
say that his text is the middle clause of the third 
verse of the first chapter of the First Epistle to 
Timothy. By reversing this order, and making 
suitable pauses between each part, time is allowed 
for the hearer to find the place in his Bible 
without the feeling of confusion. 
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The diiFerent tides sometimes given by 
ministers to the inspired writers, when an- 
nouncing the ttxt^ have called forth remarks. 
Let us suppose the following illustration : — Our 
first lesson will be found in Jonah, and the 
second in the first Epistle of Saint Peter. Why 
have the prefix " Saint** before the apostle and 
not before the prophet? Why use the word 
" saint" at all ? Rather say, *' The Book of the 
Prophet Jonah*' and "The Epistle by the 
Apostle Peter.** 

Ought not pulpit notices to be few in number, 
well written out, and read before the sermon? 
Some announcements are not suitable for the 
pulpit. Might not a notice board better supply 
the want, and prevent the pulpit being made an 
advertising oflice ? 

Some devout persons feel their worship dis- 
turbed, not only by what ofiFends the ear, but 
also by what ofiFends the eye. Blame them 
not, when their feelings are in the direction of 
laws of nature. Some have not a musical ear, 
and therefore are not troubled by false notes; 
but they have a correct eye, which is pained by 
anything out of place — the Conununion Table, 
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the pulpit cushion, the Bible, the curtain. The 
comfort of the worshippers is often disturbed by 
draughts or heat, from the chapel-kpeper not 
observing the direction of the wind in opening 
or closing a window. These and other hin- 
drances might be prevented by the appointment 
of a person of good taste and judgment, as well 
as obliging disposition, to attend to these matters 
before and during the service. It should not 
be a chapel-keeper, but a friend, who should act 
as an overseer. 

In some churches a number of gentlemen 
agree, either constantly or in turn to introduce 
strangers to pews, and God has blessed them 
and their disinterested services. Much of their 
success will depend on the quiet unobtrusive 
manner, the patient forbearance, the power of 
discrimination, and the love to souls. The 
notion that anyone will do for a pew-opener is 
a great mistake, and has deterred thousands 
from regulaifly attending a place of worship. 
In large populous cities many enter our churches, 
but, from the cool reception, soon cease to 
attend. Such a committee of pious, judicious 
friends, as now supposed, would soon know all 
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the congregation, and would watch the oppor- 
tunity to speak to individuals who are not 
identified with any friends or working societies 
of the church. This committee might have a 
supply of tracts, which, with discretion, might 
be slipped into the hands of strangers. A 
useful plan has been recommended: a brother 
standing in the porch at the conmiencement of 
the service, to direct strangers to such ^les as 
may be deemed best : many a timid person, 
half afraid to open the church door, has thus 
been encouraged. 

INTERVALS. 

A service may be abridged, but never hurried 
over, either in reality or appearance. When a 
great actress was asked the secret of her success, 
she replied, "Learning to take time." The 
priceless value of the rhetorical pause is often 
seen when the neglect of it spoils a service. 
Before the minister commences, not only his 
prayer but any other part, let him wait for 
perfect stillness. The pauses must be short, 
and conspicuous only by their absence. 
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ATTITUDE. 



Our churches may seldom witness persons 
entering with their hats on, or stamping along 
the aisle, or changing a pew door, or whispering, 
or exchanging nods with their friends; yet the 
attitude of the body may not always be 
reverential. Under the new dispensation men 
are not bound by ceremonial laws, yet may need 
the warning, " But take heed, lest by any means 
this liberty of yours become a stumbling block 
to them that are weak. For brethren, ye have 
been called to liberty ; only use not liberty for 
an occasion to the flesh." Standing or kneeling 
was the attitude of the primitive worshippers : 
and who does not feel that, except in cases of 
bodily infirmity, sitting is not appropriate to 
worship; much less the lounging posture. What 
subject, presenting a petition to an earthly 
monarch, would sit in his presence? Even the 
Saviour himself "kneeled down and prayed, 
saying. Father." In a day of ultra-ritualism, 
when men are drilled into ecclesiastical postures, 
and make a worship of prostrations, it may 
require care how we enforce devotional attitudes; 
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and it is to be feared there may be now, as in 
days past, a re-action, men, out of disgust at 
artificial postures, going to the opposite extreme. 
Rightly understood, there is nothing artificial 
or conventional in the postures of standing and 
kneeling, but they are the natural expression of 
the feeling they are supposed to represent. 

THE VOICE. 

If clerical tones, being assumed, are unnatural, 
so are flippant utterances of sacred truths. 
Right feelings suggest corresponding tones. It 
is not natural for a minister to give out a 
common notice and to oflier solemn prayer in 
the same manner : it is not natural for a man 
to talk to his Maker as he would to his fellow 
men. 

PUNCTUALITY. 

Who could tell the effect if, when the minister 
entered the pulpit, the congregation could say 
by their speaking eyes, " We are all here present 
before God, to hear all things that are com- 
manded thee of God." The influence of late 
comers on the mind of the minister is that of 
a chill, and for it they incur great responsi- 
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bility. Every church can record examples of 
the most punctual attendance, and of such per- 
sons the minister can say, these "have been 
a comfort unto me." An old disciple, recently 
deceased, once joined the public worship a minute 
after the time, and felt an agony ; late attend- 
ance he regarded as dishonouring God. 

Some persons would say, " Only a minute ! " 
In a large factory the total loss to a master by 
each man being late only a minute would be 
considerable. In a congregation of five hundred, 
if each person were late only a minute, eight 
hours would be lost to worship. " Will a man 
rob God ? " The real cause of this fault is a 
defective view of religious service as a worship. 
Might not improved punctuality be secured by 
the minister entering the pulpit a little before 
th e time, and then commencing to the minute ? 
It would be teaching by example. 

ARRANGEMENT. 

The plan of having several short prayers is 
generally approved, when each prayer has a 
distinctive feature, or, at least, is not a repetition 
of that which preceded it. If a brother feels at 
any time that he has emptied his heart, and has 
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nothing more to ask, the congregation will, be 
benefited by the omission of any further prayer. 

The topics and order of the prayers must be 
left to the discretion of the minister. Con- 
fession, thanksgiving, and intercession must form 
prominent topics, in whatever order they may 
be placed. Sometimes a very brief prayer is 
offered immediately before the sermon, and with 
great advantage alike to minister and people. 

There is, however, a further arrangement, 
highly conducive to public worship, the influ- 
ence of which is felt rather than seen. 

Every public speaker knows the advantage 
of arrangement. The power of an argument, 
or the vividness of a rhetorical figure, will 
depend upon the position given to it. Some 
addresses are full of the most beautiful ideas, 
but fail to impress an audience, simply from the 
want of arrangement. The same thoughts, 
well disposed, would often electrify. Illustra- 
tions of the importance of this principle may be 
borrowed from the artist and musician, and 
from the florist, for even the nosegay will be 
pretty or otherwise, according to the skilfulness 
of the hand that ties the flowers together. 
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But the principle of arrangement may be 
applied, not only to the sermon and prayer, but 
to the entire service. Sometimes the public 
worship awakens devout feelings at the com- 
mencement, but the middle of it witnesses a 
decline, and the end a positive weariness. Why 
is it ? Often it is owing to the neglect of the 
principle now laid down. 

Sometimes the parts of the service are too 
independent of each other — a number of separate 
links, but forming no chain. The divisions of 
the service, like the divisions of some sermons, 
have no connection, and serve only as non- 
conductors. At other times there is too much 
sameness in these parts, as if the minister 
thought unity inconsistent with variety : for 
example, the sermon, chapters, prayers, hymns, 
chants, have all been exclusively about the light 
of glory ; yet, to the surprise of unphilosophical 
minds, there has been no burst of joy, except 
at the commencement. Had the light, however, 
been occasionally hid, so as to relieve the mind 
of the people, and then emerged again from 
a cloud, the emotion had been reawakened. 
The entire service may be made up of dissimilar 

I 
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parts, but yet mutually dependent, and con- 
tributing to a common eiFtct. 

The growing eiTor in some religious services 
is constant straining for efFect; the greatest 
possible degree of tension; the highest pitch 
of excitement : and the result before the close 
of the service is similar to that produced by the 
sameness noticed elsewhere. There is a reaction. 
It is true that the entire service, like a 
sermon, ought to progress in power and interest, 
so that the people shall complain of the brevity 
rather than of the length; but the progress 
must be that of a spiral ascent,, and with many a 
landing-place for rest ; or, like a tide, gradually 
covering the beach, but after many an ebb. 
We want rest in some parts of the service — the 
still waters, the calm summer's eve, the distilla- 
tion of the dew, the power of gentleness. This 
rest will, whilst relievijig the more powerful 
emotions, enhance their strength, and will make 
the fire, the earthquake, and the whirlwind more 
awfully grand. Such variety is seen in the 
teaching of Christ. 

Young speakers aim at CjfFect, and do not 
sufficiently study the laws that govern powerful 
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emotion. It is a mistake to seek to prolong 
high feeling, or very frequently to excite it, as 
sensational services attest. It is better to rely 
upon the genuine religious affections awakened 
by the simple statement of Divine truth. 

Possibly some stoics will recommend simply 
instruction, and condemn all spiritual emotions ; 
but how can thoughts of the love of God ever 
be separated from religious fervour ? 

SILENT PRAYER. 

The silent prayer occasionally adopted at our 
religious meetings is not a mere modern custom. 
The "hour of prayer" in the Jewish Church 
was a time for silent devotion with those that 
went up into the temple to pray. A lesson may 
be learnt from the Qualcers' meeting-house; for 
if the Friends have too much silence in their 
service, we have too little in ours. 

All approve of the silent prayer at the close 
of religious service, when the people, im- 
pressed with the sermon, send up secret ejacula- 
tions. Who would not be sorry if, immediately 
after the Amen to the minister's prayer, the 
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congregation rushed to the door, as if they were 
'^ hasty to go out of His sight ? " 

How intense is sometimes the silence of those 
precious moments : so intense that the silence 
has a language of its own. 

Why then should there not be simultaneous 
silent prayer at the commencement of the service ? 
One church, if not many more, is known to 
have adopted it for years, and with general 
satisfaction. The still minute calms the mind 
of the congregation, and prepares it for audible 
worship. It is true that each man, as he enters 
his pew, may engage in a private prayer, but 
there is a different feeling when the people are 
praying simultaneously, praying for each other, 
and, we might add, with each other, for the 
common petition would be for a blessing on the 
service. 

Such a silent prayer is a relief to the minister, 
who is conscious that no form of prayer, nor 
any audible extempore prayer from one man, is 
likely to meet every want of the congregation, 
and that here an opportunity is given to the 
individual worshipper to pray for himself and 
others. He is, moreover, reminded of the 
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personal responsibility of prayer — that every 
man must pray for himself. 

Commencing the service with a very short 
silent prayer, without any other intimation than 
that of the pastor bending the knee, is simple 
and unobtrusive ; it is no break in the worship, 
as when it is introduced in the middle of the 
service. 

There is a worship that cannot be translated 
into words, that would be interrupted by a 
voice. The thought of the heart is, as Bishop 
Patrick expresses it, *' It becometh us, O God, 
. . . . to praise Thee in the sanctuary, 
though we cannot worthily express, but must 
rather silently adore Thy incomparable excel- 
lencies." " Meditation," says Robertson, " is 

done in silence Only in the sacred- 

ness of inward silence does the soul truly meet 

the secret-hiding God There is a 

divine depth in silence. We meet God alone." 
What is such an exercise of the soul but the 
language of the Psalmist, "Praise waiteth for 
Thee, O God, in Zion ;" or, as some render the 
passage, "Praise waiteth silently for Thee, O 
God, in Zion." 
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CHILDREN IN THE SANCTUARY. 

Reason demonstrates the value of special 
services for youth, in which the preacher may 
talk to them in their own language, enter into 
their little wants, and seek out such illustrations 
as their imagination can talce hold of. To be 
a successful preacher to the young, we must, in a 
certain sense, speak as a child, understand as a 
child, and think as a child. But may not our 
usual public worship be so conducted as to 
interest and profit children? If a child is 
riveted whilst listening to a stoiy, though 
twice told, shall not the Book of all story 
books for children — the Bible — exert its spell ? 
Cannot a Sunday reading contain one of the 
thousand mental pictm-es therein? Hundreds 
of little eyes would sparkle and gaze on the 
minister as he read the wondrous life of the 
Saviour, or one of His beautiful pai-ables. It 
must be, however, the right sort of reading, 
such a familiarity with the sacred page that we 
could often take off our eyes and fix them on 
the assembly. Would not a series of public 
readings from Scripture by a first-class reader 
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be most attractive and useful, and show how 
superior was the Bible to all our English or 
foreign classics ? We do not make enough of 
God's Book. 

The sermon also ought to be constructed 
that youth shall have a portion : instead of 
adapting the style of the whole to them, let 
there be a child's corner, some fact or illustration 
chosen more especially, though not exclusively, 
for them. Such passages will be listened to 
with eagerness by those also of mature age. 
The moment the minister appeals to the youth 
of his congregation, that moment is the signal 
for a hush and expectancy. Some ministers, 
like Dr. CoUyer, have kept children, as well as 
adults, spell-bound. The t^vo pictures by 
Millais, " My First Sermon" and " My Second 
Sermon," are silent rebukes. Pointing to the 
exquisite figure of the little child asleep in 
church, the Archbishop of Canterbury thus 
addressed the clergy, " She .... has, in 
truth, by the eloquence of her silent slumber, 
given us a warning of the evil of lengthy 
sermons and drowsy discourses." 
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THE POOR AND UNEDUCATED. 

We do not speak of artisans, for many of 
them are shrewd hearers, and only ask of us 
that we use market language and talk to them 
about real life. Some persons, however, have 
suggested separate services for the poor. Such 
occasional services may be profitable, but ordi- 
narily we prefer that the rich and the 'poor 
should meet together. Is it nothing for caste 
to cease, if only on the Sabbath; for master 
and servant, the high and the low, to hear 
their relative duties enforced, and to unite in 
the same confession, "All we, like sheep, have 
gone astray;" "There is none righteous, no, not 
one;** "Of a truth I perceive that God is no 
respecter of persons ? " Oh ! it is one of the 
many softening and re-uniting influences of 
public worship, and of the Christian Sabbath. 



CHAPTER X. 

.Spiritxtal iLife tsstntiBl to public ^orsfiip. 

In the introduction reference was made to 
a felt want in public worship. From our criti- 
cisms it will be seen that the want is many-sided, 
and that candour compels the admission that 
only more spiritual life can secure a higher type 
of worship. In some communities public wor- 
ship resembles, if not a stagnant pool, yet a well, 
the water of which has to be forced up by artificial 
means ; whereas it should be like the fountain, 
bubbling up of its own accord, and playing at 
all seasons ; " A good man shall be satisfied 
from himself;" and the water Christ "shall give 
him shall be in him a well of water springing up 
into everlasting life." There is a spontaneity 
in such living worship, and it varies little with 
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die changes of outward circomstances, whether 
they be favourable or otherwise. 

Hence a temptation in the present day. 
^ The place where prayer is wont to be made" 
will be resorted to when men *^ take delight in 
approaching God.'^ The want of spiritual life 
prevents true enjoyment, and hence the craving 
for the ardficial, the gratification of the senses. 
If the man is not ^^ satisfied from himself/' if the 
kingdom of God is not within him, he will seek 
for that which ^^ cometh with observation." 

The ^* upper room," with its simple spiritual 
service, coidd have had no charm for unre- 
newed men, accustomed to the imposing Temple 
worship. To such minds, especially if super- 
stitious, the Christian religion would seem to 
have no altar, no sacrifice, no incense, no pries^ 
no temple ; for the antitypes were things not 
seen, and the ^^ substances" less visible than the 
" shadows." Only he who endiu-es *'as seeing 
Him who is invisible" can say, "We have a 
great High Priest that is passed into the 
heavens, Jesus the Son of God ;" " We have an 
altar whereof they have no right to eat which 
serve the tabernacle." 
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The true enjoyment of public worship is not 
the sight of things which are seen, and which 
are temporal, but the inward, personal fellowship 
with the Divine Friend, who has promised, 
'^ Where two or three are gatliered together 
in my name, there am I in the midst of them/' 
Where communion with the Lord is realized, 
the heart is satisfied, more than satisfied, and 
cares not to say, " See what manner of stones, 
and what buildings are here!" Let the 
visitor be admitted to the palace when earthly 
royalty is absent, and the eye will wander with 
delight at the exhibitipns of art. Let the 
monarch be in the Throne-room, and the subject 
will stand in his presence listening, whilst the 
beauties of the building are forgotten. When 
the Lord Jesus is felt to be present in the sanc- 
tuary — "the King in His beauty" — the material 
and perishable are as nothing; when He is 
absent, they are to the formal worshipper as 
everything. In the sanctuary we must have 
either Christ or an idol, but we camiot have 
both together. "What agreement hath the 
temple of God with idols ?" 

Under the new dispensation, the dwelling of 
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the Most High is not the material edifice but the 
spiritual Church. Believers *^are built up a 
spiritual house, a holy priesthood, to ofFer up 
spiritual sacrifices acceptable to God by Jesus 
Christ." Hence the ^' spiritual house" only is the 
temple, and to apply the designation to any 
material sanctuary now is to miss the Divine 
idea. Nor is this all. We live under the 
dispensation of the Spirit. Every individual 
believer is a temple of the Holy Ghost, and the 
aggregate assembly of believers is the ^'holy 
temple in the Lord, . . a habitation of God 
through the Spirit." 

If the Church, then, be the temple where the 
Holy Ghost is to abide, let the homage in all 
our churches ever be heard, — " Glory be to the 
Father, and to the Son, and to the Holy Ghost." 
Any neglect of such homage will grieve the 
Spirit, quench Him ; the fire will cease to burn 
on the altar of the heart ; the worship will be 
among the things " ready to die." The higher 
worship wanted is more " praying in the 
Holy Ghost;" more of holy men of God 
speaking as they are moved by the Holy Ghost ; 
and not more Bezaleels and Aholiabs, " to work 
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in all manner of workmanship " for outward 
adornment, and for mystic symbols. 

How, then, can churches be " filled with the 
Spirit?" Whilst organization cannot give life, 
it may impede or assist it. Hence our remarks 
on public prayer and other parts of service. 

We would urge every professor to see where 
the hindrance lies in himself, and where in the 
temptations of modern society. How many 
professors, instead of going from strength to 
strength, and making every Sabbath-day great 
advances, complain that during the week they 
lose nearly all the spiritual power they had 
gained, and that they come to the worship for 
a revival. Some professors seem to regard the 
sanctuary as " a house of merchandize " or the 
saloon of fashion, and instead of coming direct 
from their closets and contributing to the life of 
public worship, cause a chill. Is it not some- 
times forgotten that worship is the homage not 
only of the lip, but also of the life, not only on 
the Sabbath, but on the week-day ? 

Many hindrances are felt by the pulpit as well 
as by the pew. In this fast age there is no time 
to rest, and even the Sabbatic calm is disturbed. 
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It is true that the minister has not, like the man 
in trade, to concend with the late hour on Satur- 
day evening, but yet the many demands during 
the week upon his mind and body well-nigh 
exhaust him, and prevent that preparation, that 
perfect tranquillity for which he sighs. 

What a testimony has been borne by devout 
men to the value of week-night services in aiding 
our worship ; and among these to the profit 
derived from Saturday evening devotion: thus 
bringing out a new meaning from an old Scrip- 
ture — " That day was the Preparation, and the 
Sabbath drew on." For all public worship, as 
we have already shown, there must be preparation 
by bo^-h minister and people. If a jcongregation 
would have such a leader of the worship as we 
have attempted to describe, he must be more the 
subject of their private devotions. In order to 
impart to them Jie must receive from them. 
Then, to borrow an illustration from Mr. Glad- 
stone, in his work on Homer, the minister will 
manifest the power of ** receiving from his 
audience in vapour what he pours back upon 
them in a flood." 



CHAPTER XL 

3t8\xs onls« 

It has been already said that the best antidote 
to the Ritualism of the age, is for the churches to 
show a better way. What greater counteractive 
can be presented than a revived spiritual worship ? 
Let the stranger enter where there is ^' praying 
in the Holy Ghost," and godliness is felt not 
only in form, but power, and he will say, *^ We 
have heard that God is with you ;" " As we 
have heard so have we seen." Dr. Manning 
has recently proclaimed, with the authority of 
an oracle, that Protestantism is dead. Thank 
God, the worship in our churches proves that 
the oracle is false. Our reading of the Scrip- 
tures, and our teaching still testify that we reject 
all tradition, and bow to " Jesus only " as the 
Prophet ; our prayers still testify that " Jesus 
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only ** is the great High Priest of our profes- 
sion, and from Him cometh our ^' absolution ;" 
our songs, full of loyalty, testify that ^* Jesus 
only ** is our King, and like the early Christians, 
we " sing a hymn to Him as God." It is not 
Jesus and a vicar, but " Jesus only." 

Our worship shall be after the pattern of 
things in the heavens; and with the "holy 
Church throughout all the world," we will fall 
down before Him that sitteth on the throne, and 
worship ^^ Him that liveth for ever and ever ;" 
we will fall " down before the Lamb," and say 
with a loud voice — " Worthy is the Lamb that 
was slain." 



PUBLIC WORSHIP. 



PART II. 

CHAPTER I. 

®n Some (iTontro&ertetr joints. 

A DISSERTATION on public worship would be 
incomplete without some reference to the subject 
of this chapter. It is introduced in the form of 
inquiries, to some of which the author confesses 
himself unable to return an answer ; for on these, 
as on other controverted points, arguments may 
be arranged on opposite sides. The chapter 
must not, therefore, be viewed as expressing the 
opinion of the author. 

"There are those," says the Rev. Thomas 
Binney, in his Preface to Baird's Chapter on 
Liturgies, " who would be surprised to find that 
Calvin not only approved of forms of prayer, 
but that he lamented the length to which some 
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had gone in rejecting altogether certain ecclesias- 
tical rites and customs ; — that Knox prepared an 
Order for public worship, which was adopted and 
sanctioned by the General Assembly of the Church 
of Scotland ; and that his own last hours were 
soothed and solaced, and his soul refreshed by 
a prayer being read to him out of a book ! — that 
some of the English Puritans and Separatists 
used the prepared Continental forms in their 
secret meetings ; and that latter Nonconformists 
had no objection to a Liturgy as such^ but only- 
wished some changes to be made in that which 
was in use, — ^that it should not be exclusively 
enforced, that there should be the means of 
giving variety to the services, and the oppor- 
tunity afforded for free prayer." 



The following questions are sometimes raised : 
— First, whether in one church in every large 
town a revised liturgy should be used to meet 
the wishes of professors having a preference for 
a form ? Second, whether free prayer should be 
supplemented by a very short liturgy ? Third, 
"Another method," says an American writer. 
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Baird, " is that of a discretionary ritual, not re- 
sponsive, and supplied to the minister alone, for 
his guidance as to the matter and manner of 
worship, leaving freedom of variation as to the 
latter, or according to his judgment. Such was 
the usage of the Church of Scotland for the 
first century of her existence ; such is the practice 
of every Reformed church on the Continent of 
Europe at the present time." 

The Rev. W. Walford, late tutor in Homer- 
ton College, says ; " a combination of both the 
modes of devotion" (of free prayer and a form) 
*^ would, I think, be productive of the best 
effects. The responsive form of the Litany is, 
in my apprehension, well adapted to maintain 
attention, by giving as well to the congregation 
as to the officiating minister an active part in the 
service." " I believe," says Dr. Cumming, " that 
the partial use of a form of prayer would be 
truly valuable." 

2. 
Would it be well for the churches occasionally 
to unite in the Apostles' creed — a creed, not of 
doctrines, but of facts — sublimest facts stand- 
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ing out by themselves in universal history, and 
having the profoundest spiritual significations — a 
creed of facts in which all Christians agree, and 
which, therefore, would manifest unity of faith ? 
Would the occasional use of this creed stimulate 
our own faith ? 



The complaint of many intelligent Christians 
is not that we have too much of the voice of the 
minister, but too little of the voices of the people 
— that too much is done for them, and too little 
iy them. There is an excess of listening in our 
devotional services. 

Can the want be supplied ? From the quo- 
tation from Mr. Baird it is seen that some 
churches adopt a published form of prayer, which 
is not responsive; — the prayer is read by the 
minister, and the people assent in silence. If 
some churches, therefore, have read prayers with- 
out responses, might not we have extemporary 
prayers with responses ? 

I. 

Might we not encourage the practice already 
existing of the people audibly saying Amen at the 
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close of the prayer ? Some persons would sup- 
port this suggestion by the words of the Apostle 
Paul to the Church at Corinth; " Else when thou 
shalt bless with the spirit, how shall he that 
occupteth the room of the unlearned say Amen, 
at thy giving of thanks, seeing he understandeth 
not what thou sayest?" And these words, in- 
terpreted with the remembrance of the Jewish 
custom of response, favour the idea that Paul 
meant more than a silent mental assent. Others 
would allude to the early Church, and quote the 
words of Justin Martyr. " The bishop makes 
a long prayer over the elements, and when he 
ends, all the people present give their approba- 
tion by saying Amen." And we think that this 
practice was not confined to any one religious 
service. Still this is not our argument. We 
affirm that there is nothing artificial or conven- 
tional in the audible Amen at the close of the 
prayer, but only the free, ingenuous expression 
of strong religious feeling, which asks for an 
outlet, the heart speaking out of its abundance. 
Almost invariably in ministerial prayer-meetings 
the brother's prayer, if earnest and appropriate, 
is followed by the Amen, in a subdued^ devout 
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tone. It is because there is no unnatural restraint 
imposed. 

Some ministers, although hairing the consent 
of the churches, fail to secure the audible response. 
To succeed, ministers must never add a response 
to their own prayers: — they should observe a 
pause before and after the Amen, and should 
inform the people when to repeat it, by avoiding 
an abrupt conclusion, and by finishing with some 
simple, brief formula, as " Through Jesus Christ 
our Lord;" or, "Grant this, O Lord, for the 
honour of our Advocate and Mediator;" or 
" Through Jesus Christ our Lord, to whom 
with Thee and the Holy Ghost, be all honour 
and glory, world without end." 

Many pious persons are mute only from 
timidity. Let a number of hearers therefore, 
anxious for the response, break silence, and the 
timid will soon follow. 

The reader is respectfully asked to remember 
the author's allusion to the structure of public 
prayer, and the pauses between the sentences 
and paragraphs for the people to send up to 
God the silent Amen. In extemporary prayer 
this is all that a congregation can do, as ob- 
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viously they cannot repeat the words of the 
supplication. 

The Amen, both silent and audible, will have 
a healthy influence on the people ; it will keep 
up the attention of the worshippers, and make 
them feel that they are praying with their 
minister. 

It will also exert a power for good on the 
minister's own mind. When he hears but few 
responses, he will inquire before God whether 
the muteness was owing to anything wrong in 
the matter, manner, structure, or spirit of his 
prayer. If he has heard the hearty Amen of 
his people, he will be grateful to have been their 
mouthpiece. Nothing would sooner put an end 
to frosty, didactic, fine prayers ; for the minister 
would be reminded by ominous silence that the 
devout of his congregation could not join in his 
supplications. 

The fear of such a plan leading to formalism 
would be prevented by the minister not urging 
any of the congregation to respond, but simply 
saying that all were at liberty to do so, if their 
hearts prompted them ; he might then try, by 
the aid of Truth and the Spirit, to quicken those 
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pious feelings that should lead to spontaneous 
utterance. Observation proves that voluntary 
responses are generally from the lips of the 
devout^ and that worldly hearers do not care to 
respond^ except they feel that they are almost 
obliged to do so. 

2. 

Few ministers but offer up the Lord's Prayer 
on the Sabbath. Why then should not the people 
be encouraged audibly to unite with them ? Is 
there not a growing desire for it ? At the first 
morning meeting of the Congregational Union at 
Sheffield, the President, the Rev. Newman Hall, 
after finishing his extemporary prayer, began the 
Lord's Prayer, when the large assembly, including 
ministers and laymen, without any pre-arrange- 
ment, joined heartily and audibly in the prayer. 

3- 
Might not a very short prayer — an ejaculation 
—before or after the reading of tlie Scriptures be 
oflFcred aloud by the people ? How appropriate 
would be one of the following petitions : — '* O 
that my ways were directed to keep thy statutes." 
** O let me not wander from thy commandments/ 
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" Blessed art Thou, O God ; teach me Thy sta- 
tutes." " Open Thou mine eyes, that I may 
behold wondrous things out of Thy law." " I 
am a stranger in the earth, hide not Thy com- 
mandments from me." 

4- 
It has been thought by many that the custom 
of alternate reading might enliven the worship, 
and keep up the attention, especially of the youth. 
We think, however, the system of always read- 
ing single verses in turn destroys the sense. 
Some of the Psalms, properly arranged, are most 
adapted for alternate reading of passages, though 
not always of verses. Take, for instance, the 
hundred and seventh Psalm, in which the con- 
gregation might audibly unite in the chorus, " Oh 
that men would praise the Lord for His good- 
ness, and for His wonderful works to the children 
of men." 

Since penning the above thoughts, the Author 
has read a valuable paper by the Rev. Professor 
Green, of the Baptist College, Rawdon, in 
which the writer says, "Would it be im- 
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possible for the congregation to take some 
audible part in public prayer ? We speak with 
diffidence here, knowing how often the sug- 
gestion has been made, and how invariably the 
attempt to follow it has failed. Yet we would 
ask, might not the Lord's Prayer at least be 
offered by the responsive voices of the whole 
congregation ? If indeed we believed that this 
prayer was, as some have alleged, no better than 
a Jewish formulary, provisionally adopted by 
our Lord until ,he taught His disciples some- 
thing better, we might acquiesce in its general 
disuse ; but if, as we believe, it is the model and 
summary, if not the form, of all true prayer, 
there would seem to be a special fitness in its 
solemn, stated repetition by the whole congre- 
gation." 

Any proposed improvement in our modes of 
worship is likely to meet with opposition. This, 
however, is not an unmixed evil, as it ensures 
greater deliberation and maturity of plan. All 
that can be expected is that the suggested altera- 
tion be examined without preju4ice, and, if found 
conducive to the real simplicity and spirituality 
of worship, that it be favourably received. The 
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biographer of the Rev. Dr. Raffles writes : — 
" His manner of conducting Divine service was 
admirable. He liked to see everything done 
' decently and in order ;' and, in the absence of 
a liturgy niuch undoubtedly depends upon the 
good taste and discretion of the minister. He 
adhered, however, to the usual simple mode, 
common to the churches of the Congregational 
order, and was with difficulty brought to make 
any alteration. Only in the latter years of his 
ministry did he acquiesce in the suggestion made 
to him to divide the long prayer before the ser- 
mon — an inheritance from our Puritan forefathers 
— but having once made the change, now gene- 
rally adopted in Nonconformist places of worship, 
with great advantage to the hearers, he acknow- 
ledged that it was an improvement." It is not 
often that an old man is willing to reconsider a: 
subject, to surrender a long-cherished theory, 
and to adopt, and even recommend, a sugges- 
tion which he had often opposed. The above 
example is, therefore, worthy of record. 



CHAPTER II. 
primitive anH IVoHeni Moxeltfip. 

The question sometimes asked^ if our public 
worship closely resembles that of the primitive 
churches, is often raised in forgetfulness of 
the altered state of society. A closer resem- 
blance, probably, would be found in our 
missionary churches. Moreover, we have no 
reason to think that all the earliest fellowships 
adopted precisely the same modes of worship, 
although they held the same truth. Prmciples 
rather than rules are laid down in the New 
Testament. 

The following questions are raised in the 
present day, and demand thoughtful attention. 
I. Whether the devotional service should be 
separated from the teaching ? 2. Whether there 
should be Services on the Sabbath for believers 
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only? 3. Whether the "breaking of bread*' 
should be every first day of the week? 4. 
Whether there should be a more marked dis- 
tinction between the morning and the evening 
service : the latter being more for teaching ? 
5. Whether there should be more intercom- 
mimity of the churches in districts — especially 
at the Lord's Table, such gatherings to con- 
sist sometimes of churches of the same order, 
and at other times to include brethren in Christ 
of diflFerent names ? Thus should we teach those 
who are striving to secure outward uniformity 
by suppressing independent thought and action, 
that spiritual unity is something very diflFerent 
and far more sublime. 

Allusion has been made to the sensuous 
service of those who multiply rites and cere- 
monies, and unconsciously put the signs in the 
place of the things signified, who exalt them in 
the temple as God, and make a worship of the 
worship. Is there no danger, however, in an 
opposite direction from a class of professors who, 
under the plea of spiritual worship, seem to make 
light of all outward forms ? Whilst many of 
them may be exemplary in their character, what. 
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it may be asked, is the tendency of their system ? 
Will not ecclesiastical history testify that their 
system tends to a quietism which interferes with 
religious activity, and which, when the first ardour 
is cooled down, leads to indifference ? Some men 
who clamour against the religious observance of 
the first day of the week, on the ground that every 
day should be Sabbath, are not always the good 
people that set the example of piety in the week- 
day. And it may be found that those who 
speak of ordinances as if they were " beggarly 
elements of the world," do not by their neglect 
of them live nearer to God, The study of man's 
nature tells us that the worship suited to him 
must have some outward form, however simple, 
as well as an inward spiritual life. 

The danger of many inquirers is to suppose 
there is no danger of error in their own religious 
circles ; whereas, it faiay be found that in all 
denominations there are ** Graves which appear 
not, and the men that walk over them are not 
aware of them." 



CHAPTER III. 
%oiD to Conlittct ^raser^itteetings. 

The place where prayer is wont to be made will 
have a sacred charm only when the " Spirit of 
grace and supplication" is poured out upon the 
assembly. Then the people will feel that they 
are in the presence of God^ and that they are 
" true worshippers." 

The profit of a prayer-meeting will much 
depend on the leader^ and on the brethren who 
are chosen to pray aloud. Personal obtrusive- 
ness, and the faults in public prayer already 
alluded to, will prove sad hindrances. 

Can nothing be done in our churches to stir 
up the gift of prayer and employ it? Is there 
nothing suggestive in the words, *' Lord, teach 
us to pray, as John also taught his disciples " ? 

Were a suitable training adopted by the 
pastor how many pious young men would soon 
aid in our devotional meetings, and acceptably 
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conduct family worship in their own households. 
The fear felt by some of the older brethren of 
putting young men forward is groundless, if good 
example be set before them. 

In a country church the male members were 
invited by their pastor to meet for friendly 
conversation on the faults detected in prayer- 
meetings. All felt profited, and asked for a 
second conference. At such meetings faults like 
those already alluded to might be pointed out, 
also many others — ^such as odd phrases, mis- 
quotations, inaudibleness owing to the face 
being towards the wall, or covered with the 
hand, one brother lengthening his prayer as if 
he would leave nothing for any one else to say. 
(See page 18.) 

No one should be asked to pray without his 
willingness being first ascertained, and this rule 
should be known, that no timid person be kept 
from the prayer-meeting. The brother should be 
called upon before the hymn is announced, that a 
few minutes may be given to arrange his thoughts. 
Sometimes the president may mention no name, 
but request any brother to pray who may be 
prompted by God's Spirit. Injury is often sus- 
tained by an unsuitable person selecting the 
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tune, or by two or three rivals to raise it A 
private list of all the members that can pray 
would be useful to the pastor, but the plan of 
having a public list and all praying in turn is 
open to many objections. As a rule, the life of 
a prayer-meeting is aided by many short, preg- 
nant prayers, and by suitable hymns. Some of 
the best prayer-meetings need no addresses, or 
only occasionally, and the people are willing to 
release their young minister from this department 
of work and to accept his prayer at the close. 
In missionary prayer-meetings, however, which 
we desire to be revived, an address full of 
missionary intelligence would ev^y way profit. 

A Female Prayer-meeting, led by some 
suitable sister, is a great blessing to a church. 
Among the many advantages, we may notice 
training up praying mothers ; devotional meet- 
ings of female Sunday-school teachers ; a band 
of visitors to inquirers and the sick ; and the 
association of the female members of the church 
for edification and usefulness. Might not the 
Evangelical Alliance increase its efficiency by 
including in its annual devotional services, one 
large female prayer-meeting? 



CHAPTER IV- 

%obi to (iTontruct jFamils Morsfifp^ 

Much of the indifFerence^ if not aversion, to 
family devotion in some households, may arise 
from the undue length of the service, the tedious- 
ness of the leader, the unsuitable time fixed for 
it, or some disagreement in the circle. 

The importance of family worship is so great, 
that it should be the study of the head of the 
household to make it as interesting and profitable 
as possible. When rightly conducted, children 
do not feel tired of it, and in after life own what 
a safeguard it has been. Servants also have been 
thankful for having had " believing masters," 
and for the interest expressed in these happy 
seasons for their spiritual welfare. Nowhere 
should prayer be sweeter than in the domestic 
sanctuary. 

Tillo^on, speaking of setting up fhe constant 
worship of God in our families, **by daily 
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prayers to God every morning and evening, and 
by reading some portion of the Holy Scriptures, 
at those times especially, out of the Psalms of 
David and the New Testament," adds : " And 
this is so necessary to keep alive and to maintain 
a sense of God and religion in the minds of 
men, that where it is neglected I do not see how 
any family can in reason be esteemed a family of 
Christians, or, indeed, to have any religion at all." 

The arrangement of this service may be 
varied by passing events, and the character of 
the household ; but the following suggestions 
will probably meet with approval : — 

I, The selection of Scripture reading should 
hot be left to the last moment, but be pre- 
arranged. This would secure the selection of 
the most suitable portions, and prevent the 
reader stumbling on verses which, owing to the 
translation, are not fit to be read aloud. 

Some families read the Bible through, selecting 
the Old Testament for one part of the day, and 
the New for the other. Probably, a series of 
readings, especially adapted to the family, would 
occasionally be a great benefit. (See page 42.) 

Uninspired books, containing reflections upon 
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the chapter read, might be used ; but they must 
be very brief and pithy. Who has not heard of 
** Doddridge's Family Expositor ? " 

a. Let all the household, including the ser- 
vants, have their Bibles, and let each in turn 
read a verse. This plan is deemed better than 
all reading simultaneously. 

3. Encourage each member every morning to 
read or repeat a text, leaving the selection to 
himself. On the Monday morning the texts of 
the sermons might be repeated by the children. 

4. Some families enliven the service with a 
hymn, sung or read ; it is a proper recognition 
of the duty of praise, and gives a happy famili- 
arity with the hymn book, (See page 82.) 

5. Where the father or the mother, or any 
other leader of the household, cannot offer ex- 
temporary prayer, let the best selection of 
printed family prayers be procured, and let 
these first be read in private, that the heart may 
better pray the prayer. Intelligent persons 
accustomed to read a form are recommended 
occasionally to write out a prayer of their own 
composition, which will have a freshness, 
speciality, and adaptation. 

6. The difficulty felt at first in praying 
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extempore will be soon overcome ; some have 
begun with the book ; then have altered parts as 
they proceeded; then have stored their minds 
with the leading petitions of the prayers, relying 
on themselves for words. 

Aids to extemporary prayer have been found 
in the works of Isaac Watts and Matthew 
Henry. Both authors arrange prayer under 
the difierent divisions of adoration, confession, 
petition, and thanksgiving ; and Matthew 
Henry, under each of these divisions, has a 
choice selection of Scripture passages, which, 
when fixed in the memory, give confidence to 
the suppliant and richness to his prayer. The 
Rev. Thomas Scott, when first praying in the 
family, used a form, but gradually discontinued it. 

7. It is the custom of some families audibly 
to repeat the Lord's Prayer, and sweet is this 
family prayer which begins, "Our Father, which 
art in heaven, hallowed be Thy Name.'' 

It is a day in which the duty of family wor- 
ship must be enforced, for Romanism breaks up 
social ties, and would substitute her matins and 
vespers in church for prayer in the family. 

The example of the commentator just alluded 
to is worthy of the imitation, not only of 
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ministers, but of all heads of families. Alluding 
to his exchanging the form for extemporary 
prayer, he says : " From this beginning, I do not 
know that, during thirty-eight years, the daily 
worship of God in my family, morning and 
evening, has ever been interrupted, except when 
I was ill or from home ; and, indeed, when that 
has been the case, some one of my household 
has usually supplied my place. On this I look 
back with peculiar gratitude, as one grand means 
of my uncommon measure of domestic comfort, 
and of bringing down on my children the 
blessings which God has graciously bestowed 
upon them. And though the time allotted to 
this service has been for many years far longer 
than is generally deemed sufficient or expedient ; 
yet by a punctual observance of an appointed hour, 
and the adjustment of domestic affairs to the 
plan as known and invariable, no inconvenience 
worthy of 'notice has resulted from it. Nor 
have I, as many complain, in excuse for great 
brevity, found my domestics in general show 
symptoms of weariness and inattention. My 
evening worship is much shorter than that of the 
morning ; and for many years past it has taken 
place in all ordinary cases at a pretty early hour. 
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which, when it can be practised, appears to be 
much preferable. In numerous instances I have 
had visitants, especially relatives, to whofn I 
clearly perceived that my family worship was 
disagreeable, and some who would not, so much 
as by a change of posture, profess to join in 
our prayers, but I never once omitted the service 
or altered the method of it on that account; and 
in some cases the parties have been softened into 
a more cordial concurrence with us." Referring 
to his attractive manner of conducting family 
worship, the biographer says that " in very few 
instances has a servant or a young person, or 
indeed any person, passed any length of time 
under his roof without appearing to be brought 
permanently under the influence of religious 
principles." 

It is to be feared that in many of our cottages 
few opportunities are afforded for strictly private 
prayer, and hence the great importance of en- 
couraging the family gathering for devotion. 
How sweet is the cottage prayer-meeting many 
can attest ; and surely not less so the cottar's 
family worship, whether on Saturday night or at 
any other time. 

M 
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" The chcerfu* supper done* wi* serious face. 
They, round the ingle, form a circle wide ; 
The sire turns o'er, wi' patriarchal grace. 

The big ha' Bible, ance his father's pride. 
His bonnet reverently is laid aside. 

His lyart haffets wearing thin and bare ; 
Those strains that once did sweet in Zion glide. 
He wales a portion with judicious care ; 
And ' Let us worship God,' he says, with solemn air. 

"Then kneeling down to Heaven's Eternal King, 

The saint, the father, and the husband prays : 
Hope springs exulting on triumphant wing. 

That thus they all shall meet in future days ; 
There ever bask in uncreated rays. 

No more to sigh, or shed the bitter tear, 
Together hymning their Creator's praise, 

In such society, yet still more dear ; 
While circling time moves round in an eternal sphere. 

Compared with this, how poor Religion's pride. 

In all the pomp of method, and of art. 
When men display to congregations wide. 

Devotion's every grace, except the heart ! 
The Power, incensed, the pageant will desert. 

The pompous strain, the sacerdotal stole ; 
But haply, in some cottage far apart. 

May hear, well-pleased, the language of the soul j 
And in His Book of Life the inmates poor enrol." 
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of our worship would be greatly improved by the use of such psalms."-— 
Homilist, 

"A very well arranged selection of Scripture Chants and Anthems, 
for Congregational use." — Eclectic Review, 

"A judicious selection, carefully and skilfully arranged with special 
reference to Congregational worship." — Rev, S. March^ Editor of 
** Anthem^ Sanctuses, etc" 



Second Edldon. 

THE CONSTITUTION OF APOSTOLIC 

CHURCHES. 

^ Exhibited in a cletr and able manner, and m the spirit of Christ- 
ianity. '*-^£c/tfftf Review, 

** Candid and charitable. The author has made one of the best con- 
tributions in modem times to the stock of our ecclesiastical literature. 
He is a clear thinker, and therefore expresses himself on every subject 
with perspicuity and force." — Evangelical Magamne, 

**OvitTi with dispassionateness and candour, altogether in a spirit 
befitting the theme.'' — Britnh S^terly Review, 

THOUGHTS FOR YOUNG MEN. 

[A new Edition escpected, 

"We have seen nothing comparable to them. They are unique. 
We must meet the objections of tbe head as well as lay siege to the 
ciudel of the heart. Men are becoming more and more intelligent; 
and will not take for granted that which cannot be proved.'* — British 



FAITH AND ORDER ; Hints to Candidates for 

Church Fellowship. Third Thousand. 

" A most appropriate present for those who are candidates for Church 
fellowship. In forty small pages, all that is most important lor them to 
know, and feel, and do^ is clearly and effectually stated.** — Evangelical 
Magazine, 

*'In a very few pages it presents a digest of a great subject Minis- 
ters will find it remarkably useful, and much suited to place in the hands 
of inquirers." — British Banner, 

APOLLOS ; or, The Scholar Doing Homage to 

Divine Revelation. 

** A popularly written argument for the Holy Scriptures, contemned 
as they are by the Infidel, and perverted by the Papist The style is good, 
and the historical illustrations are well chosen." — Christian Ttmeu 
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